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FOREWORD

Comparative study of the Jamma and the
Buddhist literature 1s one of the most important
branch of studies pertaming to anmcient Indan
culture apnd histery Many a problem regarding
the datk period of ancient Indian history could be
solved through a thorough apd cnitical study of
these two important movements of Indian religion
Upto now many scholars have studied the Buddhist
literature cutically and drawn concluswons thece
from  Also there are some other scholars who
have dived deep nto Jmna lterature and dus-
covered some facts throwwng light on ancient
Indian culture But there s a dearth of such
scholars who have studied both the Jamna and
Buddhist hterature deeply and cntcally from a
comparative standpommt Munt Shn Nagraj Ji
the author of the present monograph 1s undoub-
tedly one of those Indian scholars to fathom the
depth of this branch of knowledge Besides hum
selfbeing a Jana monk heis well-conversant with
the Jamna and the Buddhist literature as he has
studied them from ongwal Praknt and Pal: texts
His monumental treatise! for which he earned his
doctorate (honons cansa) of letters 1s tself a direct
evidence of his great erudition and deep studies
1 Agama aur Topuaka Eka Anusitaina Volume Hustory

and Tradiion Published by Jaina Swetambel
Mahasabha Calestia. 9637 o ooet Terapanttd
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The present work 15 & part of hs wide rescarches
1t pertains to the two great kings of Magadha n the
time of Mab and Buddh t and
Aptagatru Not much 13 known about the role
of these ancient kings of India m the field of
fustory The author has waded through the vast
fore of Praknt and Pali lnerature and entecally
studied the fatts avadable there His treatment
of the subject 15 completely frec from bias and
prejudices  The conclusions he has drawn about
the creed of these kings seem to he quite const tent
with historieal evidence and logical as well

1 congratulate the author for his commendable
efforts 1n putting before the scholars of history
and culture s valu.ble research findings in the
form of 1 systemauc and mpressive monograph
T alto bope that his future researches m this field

wall furnish us with so far unknown facts of his
torical and  cultural value

The November 1974 (R C PANDEYA)
Professor and Head

Department of Piilosophy

Unwersity of Detht



PREFACE

Both Lord Mahavira (599 BC 527BC) arnd
Lord Buddha (582BC 502BC) were contem
porary with the famous kings of Magadha {Bihr)
$renska Bimbisira and his successor Kinika Ajita
gatry  Hence 1t 1s guite natural to find numerous
allusions to both the kings 1o the Jaima and
Buddhist s niptures populatly known as Agamas
and Tripitakas The Agamas are mostly written
in the Ardha Magadhl or Praknt language and
the Tripitakas are 1n Pali language

But 1t 15 really quite sucprising to find equal
claims made by the Jaina and Buddhist as regards
the faith of these kimgs The Praknt literature
unambiguously describes §remka  Bumbrisira  and
Kugika Ajatéatru as the followers of Lord Mahi
vira while the Palt literature makes an equally
perspicuous claim as to their being followers of
Lord Buddha The present work 15 intended to
discuss the question thoroughly and reach a definite
conclusion  Although the book 1s not voluminous
1t 15 probably the first (and may be the last) work
on this topic and has its own 1mportance However,
the present work 15 not confined only to this wsue
it also intends to elucidate some aspects of
Ancient Indian History The era of kings Bimbs
sara and Ajitadatru or Lord Mahavira and Lord
Buddha 15 one of the brightest periods of Tndian
Hxstory The hiterature on Indian W
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published has however mot thrown adequate Iight
on many of the prominent features such as the
fall of the Vay: Republic Only the evidence
furmshed by the Prakmt and Pali Iterature can
enlighten this dark period of history In the present
work an humble efort of supplying this evidence
has been made so as to present elaborately the
poliical as well as cultural conditions of that age

Tospite of st being a tesearch work this book
will 1n no way beless interesting than a novel
1 hope

The present book 1s one of the chapters of my
volummous treatise titled Agama Aura Tripitaka
Eka Anusilima which was wntten in such a way
that each of its chapter can serve as a separate
book  Another chapter of this treatise titled the
C yand the Ch logy of Mab
and Buddha bas already been published by Today
and Tomorrow Book Agency New Delts and has
carved great admiration from people of our country
2s well as asbroad 1 hope publication of this
ook also will be cqually appreciated

Translation of such eritical works 1 stself 1s not
a0 casy task but Mumi Mahendra humar has
accomplished this quite adroutly for which I
EXpress my hearty congratulations to him

MUNI NAGRAJ

30th August 1974
Sethia Sadan

Sadulpur (Rajasthan)
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CHAPTER 1
SRENIKA BIMBISARA

The kg of Magadha in the age of Mahavira
and Buddha was Srenika Bimbisira who was the
stxth king 10 the line of §i5unaga Dynasty * Ryagrha
was his capital city where he ruled from 582 BC
to 544 BC?® As regards his creed we have it
on the authority of Buddhist sources that he was a
follower of the Buddha but the Jams have claimed
lum as a convert to the Nirgrantha Order Itss
ess ntiat therefore to make an effort to present the
relevant evidence on the controversy and come to a
definite conclusion

The First Contacts

The Buddhists hold that Dimbisaras first visit
to Buddha took plae immediately after his
renunciation and much before hus enlightenment
According to the Pali lterature Buddha after
having renounced the world went to Rijgrha
W hen Buddha the young ascetic entered the Gty of
Rajagrha for begring alms  thousands of men and
women were tttracted by his magnetic personahty
Great poet Asvaghosa depicting the episode writes
As soon as onc saw Buddha ones eyes got
uvetted to his cye brows forchead face eyes

1 Secfor details the author s Contemporaneits and Chrono-
{9 of Makavira ord Budlha Today and Tomotrow s
Book Agency New Delhy 1970 pp 97 98

2 Secibld p 106
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torso hands feet ete whichever part of the body
they perceived 1

In Rajagtha while sechung alms Buddha walked
with the steady eyes minutely observing distance
equivalent to the length of a yoke He was silent
His gait was slow and regular and us mind was
composed 2

Hang Bimbisara also saw this ascetic sprexding
divine glory from his palace He was nstantly
attracted towards hum and keenly desired to talk
with bim  He confronted Buddha on Mount Panda
(Ratnagery) neat Rajagrha

Bimbisara offered Buddha his hngdom and
invited him to enjy the luxunes of the palace
Buddha declined to accept anythog 2nd preached
the dsastrous results of indulg nce m caraal pled
sures Buddha sud 1 have accepted ascetism
not for the sake of royal pleasures but to achieve
enlihtenment  Bimbisara rephed ¢1 wish you
speedy success  1anvite you to visit Rajagrha after

Buddha pi d the
king to do 5o 1nd went away ®

1

Blieusan lalatams mukkamihshane va sapuh karau va ehara 3%
gatimya

Yodea yastasya dadarsa tatra todesa tasyatha babandha
chaskshi h

~Ashvaghosha B ddha Char ra tanto X versc 8
Alalachaks r sugamat adarsi nivetiavag yamtsitamand gom!
Cla tara, Bhks! m seri binkshna yo. nidiara getranl

chalam ¢ha chetah —Ibid canto X verse 13
Suts

Sutanipate Melnagga Paaja Suia Butdia Cha tta

»

w
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According to the Jain verston Srentkas first
contact with the Jamn religion was through Anitht
Mo This meeting was very simular to the meeting
described abov  Th re was a very beautiful garden
known as Mandikuks: full of varous types of
flow rs near Rijagrha  Onee Steniha the rulur
of Magadha made a pleasure excursion to this
garden  There he saw 2 samt (nirgrantha) sitting
under the shade of 4 tree  He looked delcate
and acwustomed to comlort  When the king saw
hus figure his astonishment at that ascetic s figure
wis very great and ueequalled  He exclum~d O
hiy colour O his figure O the loveliness of the
noble man O s tranquility O his detachment, O his
distegard for pleasures

Stung ta front of hun the king respectfully
asked Though a young nobleman you have enter
ed the order 1n an age fit for pleasure you exert
yourself 15 1 Sramanz wdl you explain ?

The ascenic 1 was without 1 pratectac

The king  How 15 1t that there was nobody to
protect ooe o accomplished as you 7 1 shall be the
protector of you O monk enjoy pleasures together
with your famuy and friends for it 15 a rare chance
tob born asa humanbeng

The monh  You yourself are without a protector
0l ruler of Magadha how can vou protect anybody
else 7

The Amg How do you call me unprotected ?
What  your dulinition of unprotected O ascetic 7
1 d: sanm 213 rivam a'o aljassa somava

Ah khantl aha mutti sho bhoge asampma
—Uttara il sarana Sutra_chapter XX v 2 Eoghsh trans
ton by Jacobs Sacred Books of th Eastvl XT3
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The monk  There 1s a town called hausambl
where ived my father whose name was Prabhuta
dhanasanchaya (meaning very wealthy) who was
true to his pame  We were a happy famify Once
in my early youth 1 was caught with a very
severe painin my eyes and a severe burning fever
all over my body The pamn was dreadful and unbe
arible The best of phys:cians e1me to my help but
they could not nd me of my pans My fatber would
hive spent all he possessed for my sake but he
could not nid e of my pains hence Isay thatI
am without protection My loving and fasthful
wife moistened my breast with her tears, not hving
my side eve~ for & moment but she could not nd
me of my pans hence [ say thatl am without
protection

And the Mahinirgrantha—the great ascetic

urther explained to the king O king thys finding
myseIf entirely without protection I sought refuge
mn rehgion T took an oath th t 1f I for once shall
get 1id of these pamns T shall become a2 houseless
monk  The next morming my pams had vamshed

and h nce I took leave of my refations and bectme
2 houseless monk

The above dialogue 15 found with more details 12
the twentieth chapter called Mahamganthiat of the
Utaradi yayana Sutra It may be mteresting to
note that Monk Anathi also explamed to the king
about another kind of want of profection He
referred 1o those monks who after being mutiated
did not adhere to the code of asceticism Jmpeaching
strongly the laxity of chara fer of such persons the

sad  But there 15 stil] another want of
tect on O hang hear thexefore O king attentivel;
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with concentrated thoughts how som eauly
discouraged m n go astriy after having adopted the
code of the Niganthas

Such a person is of no value Iike an empty clench
ed fist or like an uncoined false Karsapana (coun)
just as a piece of glass resembles turquowse o
shuaing bot 1t 1s worthless for the m o of discern
ment soys he who though putting on the garb of
a moank do s not prop cly foliow the code and
though unrestramed pretends to be a restrained
{ascuti) domngso fre will come to grief for a long
fime

{Having adepted the cods of Niganthas) He
who practises divination from bodily matks and
dreams, who 1ndulg $ 1n augury and superstitions
nites  who gains a siaful living by practising such
and other magic trnicks will have no refuge at the
ume (of retribution) ?

He who accepts forbidden alms viz  Audfestkam
1¢ suh food as has b en prepared for giving alms
to the P. as 2 has, ete
Aritkriam 1€ has been bought for hissake or
Nisy 1pindam as h= gets regularly (as by night and

{mx hr;,;n;ﬁa vluna'u;:;: nva lam-ghn;chma nihuo sunehi

1yant ammim anz vi Jal vanti ege bahihs

yanila dhamn e I stvant] ege uhayara

Polle va mutth: jaha se asare  ayaniie kudakahmane va

Radlanani v sliyappagase amahazghae hol ya fanaes 1

Aus lalimgam tha dharaita  isifhayam fnoa bihaitta

Asamjae vin ggh se

chiram pi —Iid v 42 43

3 Jo f suving koubal

l\ufm;d 11//14!;1 adarafiet ma goche'thai saranam tammi kale
v

~Ibr

z
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Themonk There 1s a town called Kausambi
where ived my father whose name was Prabhita
dhanasanchaya (meaning very wealthy) who was
true to his pame  We were 2 happy family Once
1t my earlv youth I was caught with a very
sexere pun m my eyes and 1 severe burning fever
all over my body The parn was dreadful and unbe
arable The best of physicians came to my help but
they coutd not nid me of my pans My father would
have spent all he possessed for my sake but he
could not nd me of my pams hence Isay thatl
am without protection My loving and fasthful
wile moistened my breast with her tears not hving
my side even for @ moment but she could not nd
me of my pans hesce [ say that1 am without
protection

And the Mahanirgrantha—~the great ascehic

urther explained to the king O king thus findmg
mysclf entirely without protection I sought refuge
m geligion T took an cath that if I for opce shall
get 11d of these pains I shall become a houseless
monk  The next morniog my pams had vamshed
and h=nce I took leave of my refations and became
a houscless monk

The above dialogue is found with more detads 18
the twentieth chapter called Vakaniganthys of the
Utiaradhyayana Sutra Tt may be interesting to
note that Monk Anithi also explamned to the king
about amother kind of want of protection  He
refesred to those monks who after being tmitiated
did not adhere to the code of asceiesm Impeaching
strongly the Iaxity of character of such pursons the
monk said  But there s sull another want of

*ofecten O king hear therefere O king attentively
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custom) who Iike fire devours everythiog will go
to hell from here after having sinned

Thus condemning the so-called lax monks, tn the
end Anathi Munt clearly admonishes the king of
Magadha thus A wisc man who hears this dis
course an instruction full of prectous wisdom and
who deserts everv path of the wicked should
walk on the road of the preat Nirgranthis *

Ring Srewka was extremely pleased by hearing
Anithis seemon With folded hands expre sing
his gratitude to Anithi Muni (he hing said  You
have vanly explained to me what st 1s to be without
protection You have made the best use of human
birth you have made a true gain O great sape 1t s
only you who (1n true sense can be sud to) have a
prolector aod relations for you have entered the
path of the best Jinas  You are the protector of all
unprotected beings O ascetic 1ask you to forgive
me O highly fortunate {monk) ! 1 sech to be discip~
lned by you That by asking you I have disturbed
your meditation and that1 mvited you to enjoy
pleasures all this you must forgive me 3

1 Uldes am Anazadim n yagzam na mumchat kimehi anesanyj
fam

Avgrvva sa vabhakki i bhavitta 10 ¢t huo gachehbat katrs
paam —lbid v 47

Sochela a wnehavi sublas vam imam am sasanam managu
7o aveyamr

~

Maggan klanaf hna hen
rasgan & wiana ) hna savam mahamyathara vae pa

T atho va semio raya inamudahu kan. amfalt

An hattam jaha bk ram s tthy me u adamsham

7 jftam m;:.uﬁ am  khu manussajammant labha sula { tha
nemal est

. sanaha ya sabamiha a ya jam bhe thin mogge
& manam
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The concluding vers~reads  When the lLion of
hings had thus with the greatest d-vetion  praised
the lion of houseless monks he (the king) together
with his wives  servants and relations be.ame a
staunch believer 1 th~ rehgion (of nirgranthas)
with a purc mund

There are striking similaritess between the Jain
account of King Sremkas meeting with  Anathn
Muni and the Buddhist episode of Bimbisaras
mecting with Budgha

1n both the episodes the king of Magadha (a) 1s
very much twpressed by the elegance and equan
ety of the young ascetie (b) offers hum the faest
stics of carnal pleasures and (c) obtams refusal
thereof The sequence of both the scenes forces
one to doubt whether one of the traditions had
copied the other  Mapdikuchchti  garden has
been referred to a5 Maddakuchhu 1o the Buddhist
tradition®  Except the above episode we do not
find a reference to Anithl Mum anywhere ehe
erther i the Yain or the Buddhist Literature Whether
he was 3 disciple of Mahavira or inmiated in the
order of Pardva 15also not aliuded to anywhere

Tam 31 nato anakanam savsahhunana samjara
Aham mi te puhabhaga ' Icheh) ami an sasium
Purhchiuna pae taihbom fhanavgghy u Jo hay
N i ntio va b gekbm 1am saveam marisel me

—id w5457

1 Fiam thaninana sa

bhattie

Suo alo  sovariyans sabamdavo  dhammanuratio

vimalena cheyasa -
~Id yerse 5§

b o Mahaparinibbana
13 . 3

reyastho  ana arankham  paramal

13
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Nor there 1s any mention of s ever meeling
Mahavira  Probably these reasons have led Dr
Radhakumud Mukberyt the tistonan to conclude
that the person referred to as  Anmathi n this
episode was nope other than Mahavira on the basis
of epithet  Anagara Stho (fton of the monks) He
therefore 1nfers that this meeting of Sremuka Was
with Mahavira hmmself® While such an 1ntef
pretation would no doubt increase the historical
umportan e of the meeting we have no confirmatory
evidence to support 1t On the contrary mentiod
of the Town hawsarbi Prabhuta Dhana Sanchay2
Merchant {as Anathi s father) pam in the eye €i¢
definitely point to an entirely different person

The sigmficant difference 1n the Jamn and the
Buddhist versions of the Bimbisira s first contact is
that while in the Buddhust text Srenika (Bumbisira)
m rely wvites Buddha to wisit Rajagrha on his
attaining enlightenment m the Jam scripture he
with his family accepts Nirgrantha refrgion as 2
result of his contact with Anithi

Nirgrantha Anathi s descrsption of the other type
of Uaprotectsdness appears to be hitting out at
pseudo moaks to divert the kin, s faith from them
It s difficult to conclude from this descrtphion
whether any particular sect was the target of s
cntieisms not 15 1t clear whether Srepika was the
follower of that sect Whereas his reference 15
chiefly to easy gomg Nirgeanthas 1t 15 dfficult to
say which Nirgranthas had become so much fat  1f

15 to the easy going monks 1otiated

s coll glon p 185 (Bhara Vidsa Bhawan
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1n the tradition of Parsva then it 1s obwions =
the trme of this episode must be after Mahiviras
ommscience and before s visit 10 Rapgnz
becauss that was the perjod when the lax mozts~
the Parsva-order held the sway

1o the Tnpitakas
We find seversal clear proofs of hing Bk =
faving accepted the Buddhust faith  The oy
reference 1s found 1 the Vinay Puake, whewm =3
stated Buddha visited Rajagrha after grrwmes wooor
thousands of Jaglas® such as Uruves $lam—my
cte King Bimbisita came to know =z fov. X
visited Buddha accompanied with fweoe frmes
thousand Brahmans and househols smem o7
Magadha i}{uddha v{las sOjoUrDIng 3t Exr v Lo
thit time ¢ preached to ther, o e
sexmon ¢l ven hundred  thous.z. z
Magadba including Bimbisira zzgover af
there uncorrupied vision of tratk v ™ e 2
produced must ceasc 0be Whi crmnrraet s o
sand accepted the Buddhist Sz 2 o ’,:_-.;, .
steunch Buddhist Bimbisara ee _ove v g o
to mvite Buddba for diomer & s rees .
day 1 have fulfilled all the fr» 3':".:"::':;::
entertaiced  since fong I dwmn ;_m p
crowned as a (coronated) Lux Ly 2 g™
t ¢ Buddba visumy capr tos T gee ¥
presence () May [listen f+.0 -...,,.-’_.,‘,‘S P
Mav 1 accept him 25 ms gy a2

- Py W
these five aspirations hay-s o2 vy e

[,
1 ).mhs\\crenscmcuu-wm -
2zmnta

2 bway T fokarmgy Py
RN
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Tinvite you and all your monks to be my guests for
tomorrow  The next day Buddha and his monks
accepted the hospitality of the king who served
them with his own bands and dedicated Veluvand
gardens for the use of Buddha and his monks *

This episode 15 corroborated by the Kutadanta
Sutta of the Digha Mikaya There the Brahmimd
Kutadanta says to his adwisers and colleague
brahmins ~ Why should 1 not go to wisit Sramana
Gautma ? Even Sremha Bimbisara the hing of
Magadha together with his wives sons and mmIS‘
ters has dedicated his life to the cause of Buddhism
In the Sonadanda Sutta Brahmin Sonadanda gIves
utterance to the sime words on a fitting occasion
Commencement of Upvsatha jn the Buddhist Order

Depiction of a number of episodes descri-
bing Bimbisaras relatons with DBuddha and
the Buddhst order after accepting Buddhist fmth
are available Mention 1s found i the Maha‘
vagga of the himay Pitaka about the personal
visits of Bimbisata to Buddha on a few
occasions  During one of such visits Bumbisica
proposed  Oh Lord ' disciples of other faiths cod=
gregate and hold religious discourses on the eightd
fourteenth and fifteenth days of the lunar fortmight
Why should we not do the same?  Buddha gﬂ;l]e
Bus assent to the proposal and thus commenced the
custom of uposatha 1n the Buddhist order
Soldiers Forbidden to be Imtiated

On another such occasion he entreated Buddha
ROt 10 1nitiate m mbers of the armed forces m the

T B A
a

DghaNkaa 5 111 12 (Nalanda edition)
bid 1-4 p 103 e o
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monastic order  This was necessary because many
soldiers when dispatched for fighting 1n the front
lnes sought mitiaton as monks through fear of
death  Buddha gave Ius assent to this also ?

Once Srenika Bimbisara called the representatives
of esghty thousand villages which were ruled by him
He taught them politscal social and economical
admimstration At last he said  Whatever 1 have
taught 1s all mundape For rel glous knowledge
you should seek refuge 11 Buddha  Thereafter they
all went to Grdhrakfita Mountam and became
followers of Buddha

Srenikn b P d his toyal
Jivaka Kaumara Bhrtya for the medwcal care of
Buddha and his monastical order Description of
his having bwilt monasteres is also available 8

Accordiog to the Petavatthu Atthakatha Srentka
Bimbisara observed Uposatha every month on the
eghth  fourteenth and fifteenth days of the fort-
might

Mracle in the Prison

According to the Amitayurdhvana Sutra of the
Mahayina School durning the evening of hus hife
when Srentka Bimbisira was 1n prison  Maudgalyd
yana a chief diseiple of Buddha by his miraculous
powers used to appear in the prison and preached
tum religious maxims  In fact Bimbisira desired
so and accordingly 1t happened  Vaidehi the wife

1 Vinava Puaka Makavageo Mahakhandhaka

2 Vinaya Puaka Mabmagyo Chammakkandiaka p 193
3 Iud Chuliaarga Khuddakavarhulhan thaka o 458 27
4 Terse
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of Bimbisira was also imprisoned 1n a scparate Edtkl‘l
itis also mentroned that on her praymg Buddh2
hmself apprared there?

According to the Dhammapada A thahatha whes
the Lichchhavis sent Mahill whawasa mcmbcr("
Bimbisara s retinue to b g Buddha to wisit Vasilf
Bimbisira did not ums Ifiryto p rsuade Baddha lfi
do so but when Buddha agreed to go he repared 1
whole road from Rujagrha to the Gang s—32 d:s(an\.;
of five leagues—for Buddhn to walk upon he erecte!
a rest house at the end of each leagu  and spe ad
flowers of five different colours knee deep along the
whole way Two parasoles were provided for
Buddha and one for cach monk  The liog hmself
accompamed Buddha 1n order to look after hum
offering him flowers and perfume and all the requist
tes throughout the journey which lastud five days
Arnved at the niver he fastened two boats together
decked with flowers and jewels and folloned
Buddha 5 boat yato the water upto the neck When
Buddha had gone the kimg set up an encampment
on the river bank awaiting his retura he then
cscorted Buddha back to Rajagrhn with sumilar
pomp and cerermony

Tn the Laliawstara 1t 1s mentioned that Buddha
and his monastic order were exempted from ferry
charges

Coaversion of Kiag Pukhusati

It has been stated i the commentary of the
Dhatuvibhanga Sutta of the Vajhima Nikaya 08¢
1 SBE vol XLIV p 166

Dhammapada Ateh Ratha vol 1M1 pp 43888 Duc ionary of
Pali Proper Names vol 11 p 238
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some merchants of Taksaéila came to Bimbisara
court  They prassed their kaog Pukhusati  They
depicted him to be of the same age and as virtuous
as Bimbisara A friendly alhance was thus establh
shed between the two kings through exchange of
mess ges  Merchants of both the countries were
exempted feom custom duties mutually  Pukkusin
presented five costly multicoloured shawls to
Bimbsira  In return  Bimbisara  presented a
golden plaque nscribed with eulogies of Buddha
Eventually Pukkusati came to Rajagrha travelling
on foot to visit Buddha and became a Buddhist
monk

Next Life of Bimbisara

The dusenption of life after death of Bimbisara
1s found in the Ja masabha Swrta of the Digha
Nikaya as under Ananda asked Buddba O Lord !
Since you have desenbed the life after death of
everal of your disciples of various natonality 1t
would be fit if you will glso des nbe the same of
Sreptha Bimbisira who was also a religious and
rous kiny, and also your discsple

In response to Anandas request Buddha went
1nto meditation and concentrated his conscrousness
to know 1n which state of life Binbisara was expers
encing happiaess of mis ry

A celestial Yaksa revealed himself and said “O
Lord 'Tam Janavasabha  and repeated it thrrce
ond asserted 1 am Bumbisita myself  Then
Buddht knew and  declared to Ananda that

Bimbisara had been born as a Yoksa and wasB5ieg
Janavasabba
~

E e
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The Therigatha meptions the imtiation 1 the
Buddhist order of Khema onc of the queens of
Brmbisara  She was ranked by Buddha foremost
among the nuns of his order for her great 1nsight

IN THE AGAMAS

All the above quotations are so clear 1n them
selves that 1if we were to decide merely on ther
endence we would undoubtedly conclude that
Sreika Bumbisara was a follower of Buddha
However a thorough study of the Jain Agamas
furnishes evidence which s even clearer than
this
Contact with Mahavira

We have already mentioned how Srentka the
kg of Magadha catte into contact with Anatht
Nirgrantha and learnt for the first time about the
Nmgrantha religion  His  direct conlact with
‘Mahavira and his deep reverence for and faith m
tum 13 vividly depicted 1n one of the chapters of the
Agama Dasasrutaskandha  Itisstated  In those
days there was a city named Rajogrha Qutside the
aty were Gunabila gardens King Srentka ruled
there One day Kung Srenika while holdiog court
called some of his per onnels and told them Go
and thus address the proprietors (managers) of 2l
rest houses gardens schools abodes temples halls
places of distribution of food and water mathet
places Lime hilns  bazars wood depots factories
and workshops sorrounding the city of Rajagrha Tt
18 the order of kung Bhombhasara that whenever
Lord Mahavira atrives in this city you should offer

1o your premuses and facihities for lodging etc
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and 1nform me immediately about his arrival - The
personnels carnied out his orders

One day Lord Mahiwira arnved 1n Rijagrha
and people assembled Proprietors of rest houses
ete came to Sremika and said O king ! To see
whom you are so very amxious and whosc name
gladens” your heart so much he, the Preceptor
Tirthankara Omancient (all perceving and all
knowing) Lord Mahawira has arrived 1o Rajagrha
and stays at Gunaslla gardens

Sremka was very happy and content to hear this
news Gettng up from hus throne, and walking a
few paces m the direction of Gunasila gardens he
bowed to Lord Mahavita  After having rewarded
the messengers he called the heads of ms army
transport departments etc and ordered them to
keep ready the fourfold retinue and the chanot
used for religous purposes

Having done this be came to Queen Chelana and
saia D ar! Visiting the Omniscient Preceptorss a
great blessing  Let us therefore go and visit Loed
Mahavica bow to him  revere him  welcome hym
and pay our respects to him  Lord Mahavira g5
blessed consecrated god of gods and ommiscient
Let us go and worship him Worshipping him
would be blessings for us for happiness and welfare
1 this hife the next and all the subsequent cycles of
Wife and 1n achieving emancipation Heaung this
Chelani became glad and happy

Chelana completed her ablution put on
clothes and_arnyments and rode the chariot
side of . - \;!n due course the:



16

Guna&ila gardens  Facing Lord Mahavira Chefana
venerated him with folded hands inquired about his
well bemng and brnging Srenika in front of m
busied henell 1 the worshup of Mahavira

Mahivira preached  Congregetion dispersed
Observing the divine afliuence of Srenikn some of the
monks wondered Blessed 1s Srentha Bhambhasira
to have Chelana a hus queen and Mogadba 1s hus
kmgdom 1€ our nwstertes are frntful then we
should enmjoy as theur frutts such debightfal plea
sures  Sumilarly observing the divine splendour of
the queen some of the nuns too hal the desire to
have similar pleasures

Mahavita by his power of hpowledge knew
about these de 1fes of monks and nuns  He at once
ordered the monks to assemble and explained thum
the evit consequences of such desires  The monks
and nuns repented for having such desites

This reference 13 a source of information about
deep reserance that Sreorka Bhambhasara had
towards Mahivira as well as 1t points to the factthat
this should be the first mecting of Srenika with
Mahavira  Here it 15 Cheland who leads Sremka
to Mahavira and after introducing lim sits for the
audience  While Chelana was a follower of Nor
srantha tradition by barth  Srepsks on the other
hand was 1 the beginmng a follower of nnother

Tt was by her efforts that Sremikn became a

ower of funism  The fact that Chelapa led and
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1atroduced Sremika to Mabawira supports our ded
uction that it was Sremika s first visit to the latter
That monks and nuns desired specific rewards for
therr nasterities after observing Sremkas and
Chelana s grandeur also endorses this fact

In the Anuttarovaraidasa Agama another episode
13 described thus King Srentka after having paid
his ‘enerations to Lord Mahavira at the end of
sermon asked O Lord ' Who amongst the fout-
teen th d monks such as Ind isthe fore
tnast 1 observing austenties and thus purifyng bis
seIf? TheLordreplied  Srenika ' The monk named
Dhanya 1s the foremost observer of austerities and
purifier of the selfl.  King Srenika was very happy
to hear this He went to Mon\ Dhanya and compl
mented him O beloved of gods 1 Blessed you are
Lucky you are  Then he cume back to Lord
Mahivira patd his venetations to him and returned
to his palace !

In the thirteenth chapter of Aayadhammakahao
2lso 2 description of Sremkas visit to Mahavira
with full reticue s given

Initlation of Princes into the Monastic Order

On the oceassion of the intiation of Prince
Meghahumara Srentka pronounced s euology on
the Nirgrantha rehigion thus  Nurgrantha religion
is true piramount perfect leading to salvation
logical and umque To become a monh 1n such a
rehigion s extremely difficult ? Sremika s another

1 Cn il parad
- A 1 vrvrmans? nban £
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prince Nandisena was also ordamned so the order of
Mahavira *

We also find a referen.c that once Srenika anno
unced 1n 2 meeting of hus royal family knyhts and
ammisters 1 anyone wishes to get imtated by
Lord Mahdvira 1 will not prevent hum Tnspteed
bv thi apuouncement twenty three of his princes
such as Jall Mayali ete got mutiated by Mahavira
Also thirt en of s queens ncluding Nandd
Nandamati efc entered mto Mahnvira s order of
noos ¢
Prophecy

Once King Srenika was stting near Lord Mahavita
w the Sammasarana (the god made place for the
sexmons of the Turthanhara) At that tume a man
whose body was 1 advanced stage of faprosy
came there bowed and sat down pear the king
Just then Lord Mahawira sneezed and the kper
sad Die  When Srentka sneezed the leper sard

Live  Prince Abhayzkumira also sneezed The
Ieper smd  Lwe of die  Butcher halasautika
socezed and thelepersmd Do not Inve nor die
The kg heanng these absurd words of the leper
asked hus soldiers to seize him But when the soldiers
mide an attempt to capture him he flew upn the
air 2nd became nvisible

Caught by surprise the king asked Lord Mahavira
abaut the wonderful ep: ode  Mahawira sad  The

"1 Truaitualata pw rathars am book X o VS
7 Mahavrachar yam by Gunachandra p 334
Amtarormatadasanga 7 chrs 110 part IF chrs 353
e e eiedaiingg os 2
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tep v was not a human bewng e was a deva (god)
1 disguise and whatever he uttered was not at all
absurd He asked me to die for 1shall attain
emancipation «fter death  He told you to live be
cause after death you will be bornin hell  He said
to Abhayakumara Live or die  because he 15
devoted to nighteous hfe while he hivesand wil
take birth as a god i the Anuttaravimana (the
highest category of the gods) after the death When
he asked Butcher kalasaurika notto Live nor to
die the significance was that the butcher was
devoted to evil while Iiving and would go to the
seventh hell (the worst of ait hells) after death

hang Srenska after hearing from Mahdvira that
he hiwself would have to go to hell 1n the next hfe
was astounded  He bowed to Mahavira and asked

How shalt I the follower of you Lord Mahavira !
have an existence 1n hell ? Is it the result of my
devotion to thee 7

Mahivira sad to the king No 1t not so In
past on account of deep interest in hunting you
had already acquired the sin (harma) responsible
for birth in hell  The tesult of following my
path will be that just after the end of your infernal
Life you wall be born again as 2 human beng and
just as I am the last (twenty fourth) Tirthadkara
(Lord) of the pres nt hincags of twenty four
Tirthankaras you will become the first named
Padmanibha Tirthankaera of the future fmeage of
twenty four Tirthaakaras  Hearng this great pro
pheey fung Srenika became extremely happy

1 The devaided descnpuion of Padmanabha Tut
gven ptg,«,qanan a Surra 973(693
P
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Sremha at once asked Mahivira Is thereand
means by which ¥ can escape hell 7

Mahavira rephied  If you make hapild, the
Brihmam gne alms checrfully with devotion 0
sidhus if you make Botcher Ralasaunha give
up shughtering even for a day then you would be
saved from reburth in hell not otherwise O hang!

hing Srentha at once persuaded hapild as well
as Kalusaurika  but both of them refused to do 88
Srenika sad  When hapily was forced to give alms
she3aid  §am not giving alms  3tis the king who
s gtving alms  For preventing the butcher from
killing the ammals  the hung made to keep humin 2
dry well and kept him prsoner a day and mght
but the butcher made five hundred buffaloes out of

clay and killed them*  ¥n fact both the means sug
gested by Mah t

were pp and
hence the hell was also unavordable for Srepiha
lah, had only them to enligh
$renika

Royal Monk Prasannachandra

The Jan lterature 1s replete with accounts of
the dialogues between Mahavira and hiog Sremka
One of these interesting alfusion 15 in the context of
toyal monk Prasanpachandra

Prasannachandra was the king of Potanapura
‘When Mahaviea went to Potanapura hung Prasan
nachandra enhightened by his sermons jomed the
monks order " Once Mahavira accompanicd by

T ast sal

Soria! salaka pursa Jairan book X camto IX ¥
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his order of monks went to Rijagtha  There monk
Pt handra took to standing just
outside the samavasarana of Lotd Mahiviea At
that ume King Sremka accompanied by tus
full retinue happ ad to pass the site while gong to
pay his visit to Mahivira One of his gencrals
named Durmukha seemg the royal monk Prasanna

chandra was filled with malice towards him  He
started gossiping with his collegues “This monk s a
sham as well as unenlightened  He has yoked his
son who 1s still a romor o the burden of the kingdom
and himself has pretended to remounce the world

His minssters have now consptred with the enemy

Leng to deprise the boy king of lus kingdom

When Prasannachandra the royal hing stand
ing 1 meditation over heard these words s mind
was overcome with anger 1nd hate towards the
mimsters sod the encmues  Standing even 1n

ditation posture P dra reflected that
if he were there he would have pumshed them
With such reflections Prasannz, unteanqui from
thess doubts forgot tns monkhood  Thinking him
self a hing, he began to fight w his mind

Meanwhile king Sceptka after having paid his
respects to Mook Prasanuachandra reach Mahavira ¢
Samwnasarana and after bowing Lord Mahivira
ashed him If the royal sage Prasannachandra
would die yust now while he 1s engaged 1n medsta
tion where would he take hus reburth ?

AMahivira replied He will go to the seventh
hell  King Srenika was stunned by the answer To
venfy that he had heard properly he ag
the same question after a while  Mabavira
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If Prasannachandra dies just now he would
attain the highest category of devas (gods) called
Sarvarthasiddha  Kung Srenika was yet mor®
confounded by this double explanation Resolving
Srentka s ambiguity Mahavica smd  You need not
get bewildered 1t 15 the mental attitude which
counts When you were asking the first ques
tion Prasannachandra s mind was engaged i the
fight agamnst his mimsters etc  Due to high 1oten
sity of anger he would have certamly gone to the
seventh hell 1f he would have dred then  But at
the time of your second question state of his mind
had totally changed He had recovered himsell
fiom the sinful thinking and again established
humself i spieitual meditation by that time o
sooner had Mabavira completed his sentence than
the god s drums were heard proclaiming that the
royal sage Prasnnachandra had achieved ommisct
ence Srenika rejorced at glory of the Jamn order?
Accord

to the Ck h chariyam

Indra once praised Srenika saying  There 15 none
equal to Sremka wn rehigions devotion and faith
One of the gods got enraged at this and decxded to
test Srenika At the end of hus test when he fousd
that Srentka wa  indeed a staunch devotee of the
Nirgrantha religion he felt happy Pleased with
his devotion the god gave Srenika a gift of & neck~
lace of ewghtecn strands which attamed the histo
nical umportance later  being the bone of contention

——

3 T astisalaka purusacha wram book X canto 1X wv

2150 ¢f English leanslation by Helen M Johnson vol
VI pp 23032
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of the two wars iz Rathamusala and *Mahasild
kantaka

According to the Digambara tradition of the
Jams Mahavira delivered his first sermon on Mt
Vipulachala near Rajagrha on the first day of the
dark fortmght of Sravana Srenika king of Magadha
was present with s family and foll retinue
m the congregession He was the leader of the
male larty while Queen Chelana was the leader of
the female laity *

Follomer of Mahavira or Buddba

When v e consider the above proofs provided by
the Jains undoubtedly Zrentka emerges as a staunch
{ollowee of Mahavira  On the other hand 1f proofs
given by both the Jains and the Buddhists are con
sidered simultaneously and ampartiaily peither of
them outweihs the other  Although 1113 difficult
to adjudge any particular side to be stronger n
proving Sremka as its follower it can uadoubtedly
be smd that a chronological examination of the
above proofs provided by both sides would prove
many of them to be of later origin that 1s appended
from time to time as legendarv Iiterature  As for
mstance Rhys Davids® says  And so [ would
submut stands the case also with our present Sutta
(the kitadanta Sutta) The whole legend 1s obvio
usly 1avented ad ho 1t details are not meant to be
taken seriously as historical place The Brahman
Kutadanta (potnted tooth) 15 mentioned nowhere

e —
1 Detared descrption follows on pp 5965
2 Bharatya Inkasa Eka Delstl p 65
3 Dialagsapf the Buddla part1 p 163
1
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¢lse and 1s very likelv meant to be rather the hero
©of a tale than an historical character

EdwardJ Thomas the author of the Life of
Budiha commenting on the episode of Dimbisaras
first meeting with Buddha observes  Here we have
am exrlier account whi h Iike the earhest Pali knows
nothing of the Bimbisara story ' He further re
marks  Another indication that the Bimbisira
story 1s an addition 1s that i the canonical account

otama does not reach the Magadha country watil
after leaving both his teachers * Concluding his
comments on the chief events of the si< years of
austenttes  Thomas writes  Between the canont
cal account and the story vsually told there is 2 §ap
of several centurzes  Lven the canonical story is not
contemporary traditon and the fiest question 10
ask 13 not whether the additional stories are histo
rical but whether they are as old as canomscal
account  Insome cases they contradict it others
contradict one another and have the appearance
of commentators inveations which have developed
differently i different schools “Thisis secn not
only 1n the vanous elaboration of Buddha s contest
with Mara but in different accounts of his medua
tion under the rose apple tree his Journey to RYya-
grha or Vesdli and hus first words The meeting
with Bimbisdra 1s not only told varously butis
anserted 1n the narrative at different places

Cntical cxanunation of the Jam proofs 1lso
renders some of them to be merely legendary It

FE0CCEs some of them to

1 Lifeof B diho Routledge and Kegan Paul Lid Londen
Thied Eduson 1949 § 68 wn
2. 1bd p 68 footnote2

The Life of Buddha pp 79 30
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would be rather difficult to distioguish decisively
between the real and 1maginary proofs whatever
they may be  After all 1t 1s only our speculation on
the basis of which we class some to be imagumary
Under the it would be impossible to
reach a positive decision by distiaguishing between
reahity and mmagination
The only cmcnon (h:t c:\n solve this problem
ly s the n of
Mahavira Buddba and mmbxsm On the basts of
the comparative study of the Agamas and the
Tripitakns 1t1s found that Mahavira was born 1n
599 BC renounced the world 1n 569 B C  achieved
omuiscience i 557 B C and attusned the NVirana ;n
527 BC while Buddha wasborn in 582B C
renounced the world in 554 B C. achieved enligh
tenment 10 547 B C and attained the Nirvana
502B C  Abo the dates of accession and death of
Bimbisara are found to be 5832 B C and 544 B C
respectively It therefore follows that the perod
of contemporan~ity of Bimbisars with omniscient
Mabidvira 1s thirteen years, while that of Bimbisara
with enhightened Buddhais jus three years And
during these thres years too Mahavira was living
Mahavira sojourned at Rajagrha durmg hus first
woosoon after omniscience At the commen~ement
of this sojourn * Srenika accepted samyakaha 1 e
formal expres on of faith in Nirgrantha religton
while Abhavakumara ete accepted sraakaha 1 ¢
fauth in Nyrgrantha religion together with the lay-

I For d-tailed account of the chronological facts see the

aathar s The Contemporanesty and Chromology of Mahaffid™:

and Buddhn s
2 Tith gaeartiip 4
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One more proof of Srenika s staunchness in the
Nirgrautha religion 18 that the number of imtiations
of his queens and princes in the Buddhist order s
quitc neghgible compared to that of the Jan
order

We also find evidence of $reprka being & Jain
hereditarsly  His father 1s said to have faith
{Samyaktia) m the rehigion of Parsva and to have
accepted the lay disciples vows' ( anuvratas)
According to Dr Kashi Prasad Jayasawal the noted
histortan the ancestors of Sremika had mugrated
to Magadha from Kaéi  Itis also behicved that
1t was the same dynasty of Kis in which Tirathan
kara Paréva was born® On the basis of this belief
it may be concluded that the Jain religion was
Sreukas  family faith  According to the Jam
narrattve  although Sremika was a Jain by fimily
fath he had relinquished 1t temporanly during his

calied on Buddha (Cf Rbys Davids Bu hdhust fndia p 88)
duroga 7alny seasor passed in the Rajagrba  However
the Atthakatha of the Angutatra Nikae tells us that
Buddha passed only the second thied fourth scveoteent
and wentieth  tainy season  after the enlightenment at
Rajagrha  Of the forty $1X rainy seasons  (he remAnIng
twenty five were spent at Sravastr and tha lass 8t \ausah

Then how1s1t possible that Ajatasotru 8 accession tooh
place only seven or eight years before Buddha s M1 4 o

and that be met Buddha only seven or eight years before
s N vana

Srimatpa svajinadhisa sasanambhojasatp fah

Samvagda sana pun atma solagn rv atadl arobl nat

—T wsastisal ka pu usachar t am book X canto VI v 8
Quoted by Dr I P Jala in hus Bhartna Itihasa  Eka D issi
P 62 (Bhartiya Jnanapistha Banaras 1957 )

! op 62
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exile 1n his princehood It might bethat duning
that period he might have follow ¢d the 1ax Sramanas
who were referred to i the course of discussion
with Sramana Anathi [t 1s quite natoral that
Sremika whose father and forefathers were Jarmn
should have been also Jan by brith

It is undoubtedly true that doring the last three
yearsof his Iife Srenika was i contact with Buddha
and tis order This relation however does pot

seems to be more profound than a mere courteous
and sympathetic one

The above statement 1s corroborated by the fact
that Rijagrha was the chuef centre of activitres of
Mahiaviea and his order  Mahavira himself passed
fourtesn “rainy seasons  there and also often visued
1t during the other monihs of the year  Also people
of Rajagha were followers of Pdrdva the preceeding
Tirtharikara even betore the advent of Mahavira

It therefore cannot be doubted that Sremkas
discspleshup was one of the chief factors 1n making
Rijagrha the mam centre of activities of Mahdvira
and the Nugrantha (Jamn) order

It was not Pajagrha but Srivast! whick was the
centre of activities of Buddba and the Buddhist
order  There only were situated the Jetavana of
Angthapigdzha and the Punarama of Mrigirmits
There too was the King Prasenajt one of the fore
most followers of Buddha It was there that
Buddha sojourncd twenty six “ramy scasons  while
only five at R3jagrha On the other hand Mabivlra
pass<d oply one  ramy season at © -
remarkakle that just as Mahdvira
Sremka 1T me 3 Tirathankara ™
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ted for Prasenjt to become a Buddha! On the
whole 1t appears that $remka was the follower of
Mahavita  and Prasenpt was the follawer of
Buddha

Famobs historian Dr A A Smuth expressed the
same opmon  Ilewrites  He (Srenika) appars
to have beena Juna 1o religion and sometimes
coupled by Jama tradition with Ashoka s grandson
Samprati & potable patron of the creed of
Mahdsvira * Dr Smuth further concludes  Being
related through Ius mother to the retgming kings of
Videha Magadba and Anga he (Mahivira) was:n
a position to gam officral patronage for his teaching
and s recorded 10 have been in personal touch with
both Bimbisira and Ayitafatru who seem to have
followrd hus doctrine 3

CONTROVERSY ABOUT THL NAMES
Bhimbhisara etc

In the Jam canons the names such as
Bhamt himbt and have
been frequently used for Bimbisara® The word
Bhambbasira 15 mostly used i the later

1 Am;gamvamm Dictlona y of Pali Prope Na s Mot 1
b 114
The Oford History of Indiz p 45
15id_pp I -
(@) Senie bhambhasare
—~Nayadhammakahao book T chapter XiIl p 1896}
(Surat 1951)

P

(b} Semie bhambhasare Sl bhumbhasare
~Uaval Swralll p 23 19 p .5 119 p 15
{Surat 1937}

(¢) Senie bhumbhusare
—Thananza 8wl 0 chanter TY n 458 b {Surat 1930}
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Sanskrit  and  Prakmt  works? The words
Bhambha Blumbha and Biumbhi ate all synonyms
ssed sn the semse of  kettle drum  (Bheri)*®
The epssode which brought about this name has
been described n several works as follows  Once
when the punces palsce caught fire  sli the princes
fled taking with them varous precious things
which cach considered most valuable Sremika
however consideriog the Aettle drum as the sign of
victary of kings  took it with hum  That is how he
acquired an aliar Bhambhisira *

Viayendra Surs the famous Jan author const
ders Bhambhbasira as the only true form  and has
tried! to prove al! others to be ncorrect  But this
does not appear ta be proper 1In fact all these
versions are found in the onigmal Agamas 1 several
places Even if we accept Vyayendra Sunis con
tention that words Bhfrbha etc are not synonymous
with Bhambha the fact remaias that they have been
appended to Srenika  Thus they being proper
nouns convey the meanmg conferred to them  The
question of canonical proper nouns to be incorrect
does not ans~ at il Vyayendra Suri corroborates
his contentton by quoting Thanawga Commentary—

Brambha i dhakka sa saro yasa sa Bhambha

1

Abkidhana Chistamanl  section IV v 376 Upadeshamala
with commentaty p 3M  Rshi Mandal Prokaran p 143
Srt Bhoratesh ara Bhahwball Commentary partl p 22
Avashyaks Churni vol 11 p 5%
. Palyo-Sadds Mokannme pp /9% RO?
Senlya kumarena puna hyadhakka l)dd’uy:l Pavisiumam

Pruna n-uheu ta¢ bhamyo so bhambha;

IpactSeshamala with :nmmmnry, Prdda.
4 Tutharkara \u}mtm,pm N pp WA
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sarak Tt appears to be an optical ifluston that hehas
made use of this quotation to prove his <:mu:m|<mr
On the contrary the fact s that in the edition o
Thananga Commentary from which he quotes tl;'ls
tine 15 piven— Bhimbhi 11 Sa mt:
(Bhimblusarak) ! The ongnal canomcal text whicl
has been commented upon here clealy reads—
Sente rmya h The hid
Abhayadeva Suri also makes it clear that con
text— fera kumratve pradipanahe Ja)ndlml\l\ﬂ’
gehamiskasta tatah  pitra  Bhumbhisara uhtah :
Dr Pischel also endorses the form  Bhunbhusara
Bimbisara

According to the Buddhst tradition $remika has
another alias viz Bimbisara Bimb! means gold and
because he had golden complexion he was named
Bimbisira ¢ According to the Tibetan sources
Bimbi was the name of Sremkas mother and
therefore he was Bimbisira ¢

The forms Bhimbhisara and Bimbisea are obvt
ously very simular to each other Although therr
similanity 1s a matter of research 1t seems that the
same name has been adopted 1n two forms due 1o
the differences 1n dialect and pronunciation
Sremka

The name Stentkd (Prakmt Semya and Pl
Semiya) 1s common 10 both the Jamn and the Buddhist
traditions In both the trad however Srenika

<k

1 Published by Agamodaya Samuts Surat 1919
P 4612

G amnatic De Prakr 1 Sprachen para 01
Udana Attl ahathe 104

W W Rockbill Life of Buddha p 16
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s gencreally referred to as  Semie Bhimbhistae and
Seniya Bimtisira’ respectively In both the etymo-~
logical interpretation of the word Srepika 15 almost
amilar  According to the Jamn sources because he-
estoblisied Srems (1 e dhifferent classes of artisans)
he was named Stenika? According to the Buddhust.
sources he was called Srenila since he was proclaum-
ed lord of exghteen Srens (classes) of artisans? Int
‘both the traditions the numb-r of Srenis 15 eighteen ®
Even the names of the drems are almost similar
The Jan canon Jambadivapannatti describes n great
details the exghteen classes of artisans comptisig
mine Narst and nine Karz ® But the Buddhust sources
do not furoish the names of these Sremis esther
formly or systematically Although the names given
m Mahaastu® are very much similar to those found
n the Jambudhapannatni, thewr number has been
creased to thity  Dr R € Majumdar has com-
piled twenty seven names of Srentes calling them from
vanous sources  Itisclear that he has not cared
to look up the Jambudivapannatt otherwise he
I Stemt kayatl sreniia magadheshnarah

—Abl idhana Chistaman; with the Author s Commentary
martva handa ver ¢ 376

2 Sapurastadasasu sremiva atariteh atosva srenyo brmbisara
i khvarah

~Vinna Pliaka Gilgit Manuscript

3 Jawbwdnapannantl Y aksasakera I Jaigka Arnhak
Mugapakkhajataka no 538 okatha
4 Kumbhara patiaclla  suvanskara  suvakara
. Gandmwe malikara achehhakens
~ Tamboliya ya c¢ navappayara ya narua bhania
& Abanam nivappayara karuavanne pavakkhami
Chammyats  jamtapilaga gamchhia
;um N bhatly;
1vagt guara bha dhival
€ Vol Hlp 113 nndx;‘; s ol aithadsn

chbmpaya



would hase no occasion to wnte that 1t 1s difficult
to know what these eighteen Srepies are Some
Buddhist C (such as Buddhagh and
Dhammapila) explain Sentya as meaning “possesed
ofalarge army (Sena) or belonging to Sepiya
gotra *
Father s Name

As per the Swetumber tradition of the Jams
Sremkas fathers name was Prasenut® The
Uttargpuranat of the Digambara traditron on the
other hand gives hus father s name as hagika which
15 obviously incorrect Digambara  Acharya
Harigena in his work Brhatharhakosa(story 53) men
tions Srepika s father s name as Upastemka ® It 18
also mentioged that Upasrenika bamished Srenika
from his kindom and appomnted Sremikas step
brother Chilat as hus successor  Chilitt  however
farled to admmster state affares properly Hence
the munisters dethroned him and made Srentka the
king Chilits then remounced the world and be
came a Jan ascetic ¢ Srimad Bhagaat Purana calls
Srenika as Vidhisura and s father as Ksetrajia
Elsewhere his father s names are given as Bhattiya
Mahapadma Hemapt kgetroja Ksetproja ew?
Queens

The Jam works give names of twenty five queens
1 Corpo ate Lije m Ancient Inda vol 11 p 18

2 Dictionary of Pali Prope Names vol 11 pp 89 1284
3 I sassoloka pirisachanitram bk X canto V1 verse T
S Totorasremka roja

v KamtaPraad Jan Some Jaina Kings and H1oes
“wen 12 (Jain Mitra Mandal Delhi 1941)

C, Raschaudiu y Poli cal History of Ancient Indba
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Names of thirteen queens—Nandi ciz, zof =z
queens—Kali Sukalf etc. are found 12 the Aoy
dadasao  They wete all inmiated by Maliyig yfer
Srenka s demise  We haye scen Chelzs beog
mentioned as the pnipcipal queen in the

kkkandha These appears i the Mun kaj Chumg®
pame of a queen Apatagandha whsch 15 rot sa el
known The Najadhammakahao? goves d-talied dae
cription of Queen Dhanm of Sreika.

According to the Vinay Pitaka Kisg Brzba ox
had five hundred wives * Aphysicsan Ivatzhoomes
Bhytya cured Bimbssdra of fistuls wrk ame womee
anomting  pleased the king ofered 1mm g
ornaments of the five huadred womez o7 iz g 30w
It cannot be ascertained whether t25- &5 zre 2pg
women were Srephas queens, Tie Bu.gie
tradition mentions hosaladess, smere? 1.0 ¥rg
Prascayit a5 Dimbisara s ch o qaeet, Bz uirg
received a3 dowry a village frckooe gea § gy
Karsapana as revenue!  Queen Kbemtozy e meny s
of Madra country  She was pros? br’;nrvt
Ultimately she was enhightened & 25, Zozed g
Buddha * Padmivati Beourteane’{s g 4

belteved to be Sremka s wife® o i iﬂ‘;‘”
dhyana Sutra® a reference i fonsd pr e ooy 3 7’”’
as a queen of Bunbisira  Tre zpq an:.‘wu:‘:

With Bhasra parel p 37

1

2 Ch T aph 8(p I4a)

3} Mabwogga 8115

4 lan 2403 Dicrios =
b 03 Dty oy, P

S Therigatha Arthakatha 13315

6 Therfgatha 31 32

7 Sacred Books of the Fast vt ¢\ 1.0
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Boddhist versions about the queens of Bimbisira
are disparate It seems that Bimbisara had many
wives and the tradition with which thesc queens
were mamly connected has referred to them 1n 8
works It 15 also possible that some of the queens
might have been referred to 1 both the traditions
under different names
Princes

Prince Kuntka (Ajatasatru) was heir apparent to
Sremka  The Buddhist tradition refers to some
of the princes Abhayakumira 1s mentioped as
the son of a courtesan queen Padmavatt® Agother
son of Bimbisaca born to Courtesan Ambapall %as
Vimal Kondafifia who Jater became a Buddhist
monk?* Silava 13 also mentioned as Bumbisara >
son  His brother Agatasatru wished to kill bum
but faled owing to Savis destny Later on
Silava became a monk and also an arhat® Another
son of Bimbisara was Jayasena *

fn the Jan tradition an elaborate description of
many prnces beside Kumika 1s to be found The
Anuttarovaaiya® gives an account of the followns
ten princes (1) Jal (2) Mayah (3) Uvayalt (9
Purimsena (5) Vinsena (6) Dibadanta (7) Laitha
danta (8) Vehalla (9) Vehayasa and (10) Abhaya
kumira Out of these the first seven were the s00S
of Queen Dharini  Vehalla and Vehavasa of Queen

Therigatka 3132

Theragatha Atthakatha 64

Theragatha 608619

Majjhima Nikaya Atthakatha 2(93.

Navaram satta dharini sua vel olla vehasa _chellanac

Abkavassa nanatam rayag e naare sen ye rapa randa devt
— Amuttrova alya va g6 1

PRraEFRTE



Chelani and Abhayakumara of Queen Nanda The
same canon 1n the context of another event mentions
the foliowing thirteen princes (1) Dihasena (2}
Mzahasena (3) Latthadanta () Gudhadanta (5)
Suddhadanta (6) Halla (7) Duma (8) Dumasena (9)
Mabadumasena (10) Stha {11) Sshasena (12) Maha
sihasepa and (13) Pupnasena In the Nirayavaliya the
following ten princes are  mentioned to be the sons
of Queen hall Queen Sukali and other queens

2) Suk hatkal

(1) & 2)

kumara {4) Kanhak {5) Sukaphak {»)
Mahakanhakumara (7) Vlrakanhaknmim {8)
Ramakanh a (9) ara ((o)
Mah: \! The two pr M

kumarz and Nandisena® are redowned 1n the Jamn
traditions

The Jain canans do  not merely mention the
names of these princes  but also furnish theyr detas
fed if. sketches 1 proper context Out of these
priaces  Nalakumara and other nine were killed in
Mahdsilakantaka war® and while the remasning ones
were mibiated as monks

1 “ayadhammakahao chapler T
2 Trisastisalaka purusachartram 10]g
3 Descrsption of this war is given 10 the next chapter



Cuarter 11
AJATASATRU KONIKA

Inboth the Buddhist and the Jain traditions
honika (Ajitasatru) enjoys an equally important
place Both the traditions constder him as their
follower and have their own grounds for such
behef

Brddhist Acconnt

According to the Buddhist tradition the meeting
between AjataSatru and Buddha alluded to 1 the
Samannaphala Sutta of the Digha Nikaya was the
first one In the meeting he became a devotee of
Buddha his rebgion and order 1 Another 1nstance
of Ajitatatru s devotton towards Buddhais found
1 his building a great stupa over Buddha s ashes
When Buddhas ashes were being drstnibuted
Ajtasatru sent 2 message to the Mallas of kugmara
saymg Buddha was a Ksatrina Uamalso a Rsatrhva
T must also get a share of hus ashes  On the advice
of Brahamin Drona he got a share and butlt a stipa
thereon *

According to the Samannaphale Sutta,on the
night of Kartik Purmimad (full moonday) Ajitaéatru
o TR AR

V. Esaham  bhante  bhagsantam sa anam  parl chkam
dhammam cha bhikkhu  sangham cha Upasakars mam

Bkay a dha et 1 ajfatavse Ppanupetam saranam gatom
~Digla Nikava 12{6 p 75 (\alanda edition)

? Pt Rabula Samkriyayara Buddhacharya p 509
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came to know of Buddha from lus state physician
Jivaka Kaumara Bhytya apd immedsately he visited
Buddha with s five bundred queens nding on five
hundred elephants It 15 difficult to say when
Ajitagatre had tus first imterview with Mahavica
Available records of bisinterviews with Mahavira
ndscate only old acquaintance and deep devotion
Jain Description

‘The first Upanga Usmar throws Iight prmanly
on the relations of kumka with Mahavira  Here 15
alsa given a fine description of his capital Champa
nagan and the admumistration of his kingdom
Elucidating the devotion of Kimka towards
Mahdvira 1t states that he had appomted an mfor
mation officer (Pra rtfl Vaduha) who recerved a lugh
salary His duty was to keep him abreast of
Mahavira s everyday activibes  Under tim he bad
several workers who were also highly pard Through
them the nformation officer used to recetve
everyday news of Mahavira and conveyed the same
to Kiimka *

The description of the advent of Mahavira to
Champanarar: and Kunika s devotion towards him
i the Uhavel Sutra 1s very vivid and inspinng
Had 1t been the subject of the review of the research
scholars like Samannaphala Sutta st would have
‘been equally significant  The fact 15 that the resc
arch made on the Agamas s not 50 copious as that
on the Tripuralas  1f this res arch were undertahen

1 Tassanam konlassa ranno ekke parise vialakoy
e wittle
bba @ao pavunivaue bhazarvao tadderasiam pavittun niveat
Tussa am pu Isassa bakase anne purisa dinna bhatti Gharta
:&a:; bﬁ:;vgm-aapav{m aua bharmdo taldevasiam pavittim
veden

-
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many mportant 1sstues would have recewved defimte
and decistve solutions The Tripitakas are not 50
wformative about Ajitatatrn (humka)as are the
Agamas

Massage of Mabavira s Arrival

On heanng the news of Mahaviras arnival m
the suburbs of Champanagari with his 14000 monhs
and 36000 nuns the nformation officer was very
much pleased and happy  After takiog a bath he
puton an auspicious dress and adorned himself
with very Light but very precious ornaments He then
Proceeded to the State ass mbly of hunika the son
of Bimb through the Chamy 1 With his
greetngs for the king s victory he spoke Beloved
ofthe gods! Sramana Lord Mahavira whom you
Wish fo pay respects whose very ghmpse is most
pleasing to your heart and 1s nvigorating for you
and whose name and clan 1s a source of great
happiness to your honour tounng from willage to
villige has reached the suburbs of Champanagarl
and is about to arrive at Parna Bhadra Chaitya
May this news be pleasing to you

Kiinika son of Bunbisira was very happy 10
bear this message from the information officer
M eyes and face became bright and radiant
He at once got up from his throne and took off hus
sandals  All the five signs of royalty! were cast
asde  Having taken Ehasatiha Uttarasanga {the
;Jradmonal posture of paying homage) with folded

28ds he walked seven or eight paces forward m
258 & walked

1 Sword crown the royal umbrella sandals and the

chamara (2 sort of fapper made up of wild cow s tail
used for fapping fliesaway  also a symbol of kingship)
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the direction of Mahavira  He drew m hus left foot
Swmlarly he moved his night foot down to the
ground  He bowed down to the ground thrice 2nd
then msinga little folded his hands i reverence
Touching his forehead with the palm of hus hand
he greeted Mahavira with namotthunam  (eulogy)
and saxd My warmest respects to §ramana Lord
Mahavira who 13 the planeer a Tirthankara

and desirous of attamnng salvation, 1s my religions
teacher and preceptor From here I worsbip Lord
Mahivira who takes notice of me from there *

Having thus worstupped and payd homage to
Lord Mahavira Kumka re ascended the throne
He awarded 108 000 silver coins to the information
officer and ordered Inform me agamn when Lord
Mahavira graces Champi with hus visit and arnves
et the Purna Bhadra Chaitya

Arnival of Mabavira at Champa

Radiated by a thousand rays the sun rose 1n the
sky TInthe delightful atmosphere of the morning
Lord Mabawvira arnived at Champa and stayed m
the Pirga Bhadra Chaitya  Assuousg an appro
priate position  he took to mspining hus soul with
seif restraint and austere lving ANl tound and
throughout the Champinagars there was a voiver
saltalk  Sramana Lord Mabavira has come over
! Namoatthunam samanassa blagasaa Mafairassa adigar

assa tihangarrassa . java sempasiukaniays mama dham
ke de vandami nam b,
se} bhagavam tatthagae fhar
s

tasthagayam tha passal me (me
gayam tikattu vandat namamsai

- ~Uvavai {Aupapatika) Sutra Sutra 12 ‘
N 5
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here and 1s staying at Pdrna Bhadra Chaitya  Even
the hearing of his name and clan 1s lighly benefi
cral  What to speak of getting his holy glimpse
Beloved of the gods! Jetusall go and pay our
tespectful homage to Lord Mabavira It will be
highly frmtfol and bring happmess to usm this
world and hereafter

Thereafter people bathed adorned themselves
with beautiful dresses and ornaments and precious
garlands of pearls Some rode on horse backs
some on elephants and some seated 10 palanquins
and a considerable number on foot set out for vist
ting Lord Mahavira

‘The mformation officer gave this pleasant news
to Kontka The king rewarded hum wath a gift of
12 50000 silver coms?® Aitmka son of Bimbisara
called for the chief officer of the army and ordered

Decorate the Hastiratna elephant  Arrange to get
the army consisung of four divisions (horses eleph

ants chariots and infantry) ready Keep chanots
teady for the chwefl queen Subhadra, and other
queens et to nide m Cleanse City Champa tnside
and outside Decorate the streets and highways

Prepare platforms for the spectators at different
stes 1 shall go to worship and rever Lord
Mahavira
1 There snoword Silver' n the oniginal teat bul tad
tonally 1t 13 behi ved that a unsversal moparch 8 gift is of
twelve and a hall crore golden coms a Vasudevasof
toel eand a half lac golden cofns and a regional kings
of twelye and a half fac silver cons Cf U avar Satra

(Hnditranslation) p 133 (Saifama Madhya Pradesh
1963)
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All preparations were made tn accordance with
the king s orders  The king rode on the Hastiratna
Queen  Subhadra  and other queens got into
chariots  Thus the king with Jus great glory of the
army proceeded to vist Lord Mahivira® After
dswving through the central part of Chatupa City
the king reached the wicimty of Purnaz Bhadra
Chaitya The king from 2 distance saw Lord
Mahiviras muigma of Tirthankara and lfeft the
Hastirataa  He then cast ande all the five signs of
royalty and came before Lord Mahavira Having
acquired the five essentials he pard lus homage and
then sat down worshipping the Lord with mental
vocal und physical reverence

Sermoans of Mahavira

The Lord delivered sermons to the audience in
Ardha Magadhe diglect  Thers exists universe
non unsverse  soul matter bondage salvation
virtee  vice atts P tion and
anger vamity deceit greed ete There also exist
desisung from violeace falschood stealtng, coition

cte Al affirmations rest m existence while 2ll
negations are with non exstence Good acts resuft
i good while evil ones resultsn bad  Soul con
fronts with virtue and vice  Soul passes through the
cycle of burth and duath  There are two kinds of
rehoon one for the saints and the other for the
house holders  The former consists of renobncing
the worldly attachments and abstaimmg from vio
lence falsehood efc  while the ftter prescribes the
tnelve vowsviz five Amnratas three Gunaveatat”™

t Consulkt the Lhaval Sutra for the de anted desenpt
houpika s graST™chow and marching
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and four Sik ! The bly dispersed
after attending the scrmon The kung aleo got up
and paywng his homage thus said Lord your
Nirgrantha preachings (1 ¢ tenets of the Jain religion}
are h 3} and

matchless While preaching religion you bave
) while cxp 1

you have explumed prudence and so alse
non mdulgence  while discoursimg about non 1adul
gence you have preached for non committing sinful
deeds  Therc 15 no other Brahmana or Sramana
who can preach religion so well what to speak of
anything more than this * Submutting so the king
returned to wherefrom he came ?

Fotloner of Jainism or Buddhism ?

On comparative study of the Samannaphals
Sutta and the chapter of the Uvava Sutra the latter
one is found to be more proved and smpressive  In
the Samannaphala Sutia the only evidence of
Alatalatru bemg a follower of Buddha ts the state
ment that O God take me1n thy shelter as thy
fold handed worshipper from to day To the
chapter of the Usmar th appowntment of informa
tion officer king s getting off from the throne his
satuting with Nammothunam (the Jamn tradion of
Paying reverence) and meeting with devotion are
Quite secure proofs of his bemg a follower of Lord
Mahavita The kings assertion that there 15 no
1 Ford tails consult Urasagalasao (B4 N A Gore Poonma

1953)
-

Nattht nam anne kel sanane va mahon va Je eritam
thammam ma Rkhittae Kinuanga puna etto u tarataram
~Uvaval Sutrq Sutra 25
Based on the Uvmal Surra
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Brihamana or Sramanz who could preach such
rehgion asyou did fully confirms and unequino
cally establishes his futh m the Nigrantha
religion

Tt appears that Ajatadatru s submission to Buddha
was just a formal thing  But never doesit seem
likely that m fact he ever became a follower of
Buddba hang Agatasaten had only once met
Buddha,® whereas he had often visted Mahivica ?
Not only this the king had even attended the religt
ous discourses of Sudharma Swami the successor
of Mahavira *

Dr Smith writes Both the Buddhists and the
Jainas claimed him as one of themselves  The Jaina
claim appears to be well founded ¢ According to
Dr Radha humud Mukherjee Ajptadatru was a
follower of Mahavita in the days of Buddha and
Mahavira* He further states that  Asusual the
Jams give both Ajitaéatru and Uddtbhadda a good
character presumably for their faith m Jainsm the
reason why their character 15 blackened by the
Buddhist ¢

There are maay more reasons for Ajdtasatru not
bewg a follower of Buddha such as—his mtimacy

RhysDavids Buldhist India t 38
Thananga Commentary 4-3
ParlsistaParva canto It wv 15 54
VA Smith Ox/.ml H'story of Inda Second ediion
Oxford 1923 p §
5 Hindw Cevii ateom pp 1901 (Bhartiya Vidyn Dhedliy
Bombay 1964}
6 I

PETE
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with Devadatta a rebel disciple of Buddha  enmity
with Vayrs a favounite clan of Buddha s battle

agamst Prasenyit a staunch devotee and follower
of Buddha

The Buddhist tradition looks on him as a patr
cide ! while the Jamn regards lum as most humble lc;
Iis father after the repentance for his bad deed
These teferences tend to show Ajata$atru s distance

from the former tradition and mearness to the
latter

Buddha s disregard for Ajatagatruis clearly sur
mised from the fact that fter the king had heard
the discourses on Samannaphala and gone Buddha
addressed his disciples so  The king does not have
good thinking  He 1s an unfortunate kg Had
he not murdered his religious mnded ftaher he
could have attarned in s very present state
religious msight ¥ With reference to Devadatta
Buddha remarked Monks he keeps friendship
and lives and remains in contact with Magadhardja
Ajatadatru who 1s an evil man ¢

Once Buddha was giving a discourse to King
Bimbisara 1n the royal palace The child Ajitadartu
was seated 1 Bimbisara s lap  Bimbisira was not
very attentive to the lessons and was often caning to
fondle Ajitasatru Then Buddha drew Bimbisira s
attention and narrated an anccdote of the substance

1 Digha Nikava Samannaphala Sutta

2 Usaai Sutia (Hwndit Edition} p 26 Senaprasana chapter
I guestion 237

Digha Nikaya Samannaphala Sutta
Vinaya Pitake Chullavagge Sanghabhedakakhban thaka 7
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1 which he tried o comer 2. “09 ave moch
attached to huo bot he 227 b wups gler »1

Ajitafatru deputed By Moz Yasmbarn to
Buddha for desired congustx e e Va3 In fact
this was pothing bat 2 S5y 2y 5 know abont
some secrets of vicory H_3 Apodatry been a
follower of Buddha, be worid g hove played such
a decentful tnck

It might be contented thae Aptesatru s firmness
1n Buddhism 15 clearly expragsed by the epsode 1n
which he got killed 500 » eantbus (Jam monks)
believed to be the murderery of Magdgalyayana
the chief disciple of Boidhaz gy, this 1s only
mentioned in the Afthakatyy (comaentary) and thys
has no greater mmportance than beyg merely a
heresay  There ate somg g, fatrations 1n the
Atthakathas such as following ~Who should nform
Ajatasatru of Buddha s deaty 2 bow  this was

Gsters  They thought that

the news should be 5o cogge,

yed as no the
bogs heart  Pr tendung 1o ture I;z;ocirh::::ol a
bad dream they LI § 4 Chatur g Suns
Gathing oo four Shettlignds) gpg mformed him
of Buddha s Ninang py lhalenvxmnmmt
Even then A;atasumm as be
heard the news Ty i, h‘:“:ﬂ a x;;:o; e
in the Chatur Madly, 0 they srln e "gfl“’d
consciousness and expe " onl ::s B Acﬁ;rd‘
g to another tradygy \fig P regref e

ister Vassakar?
1 Jaakarthahatha n,.,,,,,_,m ™
2 Dhammapada Aitha gy e
3 Dhammopody Attrggy, T p 6661
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Buddhas death known to Ajatafatry by showing
ham the pietonal biography of Buddha from birth to
Ninana® These events attnbute to Ajitadatrus
devotion for Buddha  But since these narrations
have been taken from the later works they canmot
be taken as authentic ones

Devadatta s disaiple Upaka the son of Mindiki
after having  discussions with Buddba came to
Ajatasatrn and condemned Buddha But Ajatadntru
got enraged and asked him to pet away?® The
Atthakatha makes further addition that Ajatadatru
got Upaka turned out by his servants with neck
gnp?® This also 15 not a proof of Ajatadatrn being
a follower of Buddha A wise man deprecates those
who speak low and unmanuerly of others Had
Apatasatru been a devotee of Buddha Upaka would
not have dared to go to lum and defile Buddhs It
was only because he took Ajatadatru to be hus
master Devadatta s well wisher that he dared to
do so

There are certain references available nthe

later wotks which point to Ajatadatru s antagonssms
to Buddh A ding 1o the Avadanefataka
King Bimbisara built a stpas on Buddhas
nals and haws duning Buddhas hfe ime
Ladies of the harem used to worship this stpa
with ncences flowers et Ajatasatru put 2
ban on tht worship wnmediately after his _accession
to the throne  When Srimati a lady of the harem
suff worshipped the stupa she was awarded death
penalty ' According to Theragatha Atthakatha
T Encvel 7
2 ngtiiata Nt gty © 3

5 Topard a of Buddh
Aot oyl Spddh sm p 319
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Apitaatru even tried to get murdered his younger
brother Silava who later on became a Buddhist
wmonk !

Thes= anccdotes do not support the contntiors
that Agatalatrn was a follower of Buddhism bot
on the contrary they tend to prove that he was an
antapomst of Buddhism  Nevertheless they do not
carry much significance

Well knownn scholar of Buddhism Dr TW Rhvs
Dawids clearly expre ses his views that “Atthe
close of the discourse the King 15 stated to hove
openly taken the Buddha as his gwide 1o futuse and
to have given expression to the remorse, he -t at
the murder of his father Butitisalso distinetly
stated that he was not converted There 15 zp
evidence that ke really after the moment when fy,
heart was touched continued to follow the Budcha g
teachmg  He mever so far as weknos wareq
agaim ether upon the Buddha or ppo~ gy
member of his order to discuss sthical tters,
and we hear of no matersal support gven by him 1o
the order during the Buddha s hife tim

We are told however that after {Fe

death he ashed (on the ground ﬂ‘a!hza;!i%hi;:
Buddha was hsatriya) for a portion of the geycq

that hie obtamed them and built a stupg or pypal
mound over them  And thouhth oldest yurho
rity savs nothing about it younger works grage that
on the convocation of the First Coupeyj at Rajagrha,
shortly after the decease it was the king who pro-
vided and prepared that hall at th eagrance 1o the

1 Theragatha Arthakatha gotha 6091y
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Sattapanns cave where the reheatsal of the doctaioe:
took place  He may well have thus showed favour
to the Buddhists without at all belonging to therr
partv  He would only m so doing be following
the usual habut so charactersstic of Indian monarchs
of patronage towards all schools *

Mother s Longings during Pregnancy

The description of Kunika s birth and his revolt
agamnst his father 15 almost identical in both the
traditions We find this description in the Jamn
canon Nirayavalia and Digha Nikaya Atthahatha of
the Buddhists  Both the traditions name s father
Sremika (Bumbisira) His mothers name was
Chellapi  according to the famn tradiion and
Rosalad ding to the Bud The Jamms
state that his mother on the day of conception saw
a lion i 2 dream but the Buddhists do not mention
nnything 2bout 1t According te the Jamn tradition
the mother longed duning pregnancy to eat the fried
and baked meat of King Srenikas heart muscles
and dnnk wime  According to the Buddhusts she
longed only to dnink the blood from the king s arms
Both the traditions state that the king fulfilled
these longings According to the Jun tradition
Abhaya Rumira slyly so menouvered that the
kings heart muscle was taken out and given to
bher but in fact st was noteven touched The
Duddhists  state that the kings arm  blood
was extracted by a doctor and the mothers
fooging fulliled The queen later felt aggrieved of
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this ncident and even attempted to destroy the
embryo in the womb  According to the Buddbsts,
this she attempted to do as the astrologess hzd pre-
dicted the would be child to be a murderer of ba
father The Jains state that this she attempred
out of her own thinking as to what could be expee+a
ed of one who even while in the womb  damand .4
hus father s heart,

Srenika 8 Affection for bis Son

According to the Jun tradition, Ch V'azs, 13
queen mother threw away the child on a slem s.cm
after 1ts birth There a cock bit hus Little finger To»
finger bled  No sooner did the king come 15 know
about this he out of affection, felt azereved aod
then quickly came to the spot  Picking ep the ks
he brought him to the queen and cur~d lhcﬁgg» By
sucking the blood from the wound The Baditey
traditton gives the following account of ;¢ -
the child was born the king s mumsst.r appretend.
g that she might kil it took away tke ol
Later after some time the child was reqtored ¢4 the
queen who under the smpact of her DYhely o
for the son willingly nounshed him. QOqee PRy
Ajatafatre developed an abscess on T3 figper
The scrvants took the weepig cbld o120 hfg m
the court The king took the finger 2 by m;ih.
The abscess bled out  The king out of 3. 4 affec
tion for theson did not spit oot g .

swallowed 1t. P8 but
Father s Imprisonment
The Jam account of Kémka, Mot agarnst

“r savs that Konika being ambt ous 7
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throne made connivance witn tus brothers  Putuing
his father mnto prison he himself occupred the
throne  According to the Buddhist tradition it was
Devadatta who instigated Ajatagatru for acquiring
the throne and so he imprisoned his father 1 the
hot house

Patricide

According to Jain tradition Kumpka on a cere
momal day went to his mother Chellana for salut
mg her feet The mother did not accept his
salutations On being asked about the reason for
her refusal to accept his salutations the mother
narrated the episod regarding §remkas filial
affection for his son and rebuked him for hus foul
deeds It swayed Kunmika s heart with love for his
father Hawving Jamented for his misdeed he at
once took up a chisel and set out to cut the chamns
to free hiy father On seeing hum come Sremika
anticipating of his imminent murder prefurred to
commit smcide  He instantly took a deadfy poison
Talaputa and ended his hfe

The Buddhist tradition narrates that none else
was allowed entry 1nto the hot house where
Bimb. was d except Ki the
mother queen  Ajatsatru wanted to starve the king
to death at the nstance of Devadatta who
forbade the killing of father with weipons
hosaladevi under the pretext of seemng the king
used to carry meals concealed under her laps and
gave 1t to the king knowing of this  Ajatasatru
ordered hus servant Do no let wy mother go wath
covered laps  TRe= ~h= tosiad marriana hic ot
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i her head dress When this too was fo tndd 2,
she carried the meals concealed tm het go'dee fa0

gear  On being profubited for this 100 the go=o
used to go to the king after taking bath mperf i~ 4
wat ¢ and then sm anwg her body with the ou

sweet hquds  The ¥iog hicked her bady and ¥ p

msell alive for a few days  Ajasatry faxdy
stopped her visiting the king Therth kmg iy 3
by walking about 10 Ius cell meoditatrez  Whar
Aptagatru observed that the ki, wusas g5,

h~calted the barbers and ordered  Cu open the
feet of my fither the hing with a weapon smeur
them with salt and o) and roast themon th Eber

wood coals  The barburs did this 2ad the ke,

died

Repentance

Both the traditions speak of Koaka s 1oz ~
at the death of Srenika Accord to fhe Jypy
tradition Kfinika had a'resdy repen.ed bfae the
king s death for hus musdecd: og b aneg aSent }
father s filil fove from hs motver S no ‘ﬂ
Tather dead he el donnonthe canth a5 o g .
tree cut by & chopper filfs, Repnping eu;;,, v
ness after a couple of hours, he gy iy wept ll
c\cllzumed Oht What 2 gper 3y ‘fl' 1::w
irreligious  and doe:
mprisoned wnhdch:m:r el dals o 11 !
b‘.caruse of me that kin
snef stricken by ¢
Rijagrha and x:}; d'cdsmht Jovaar e e i

1t the capyta) ofM.;gumqsc?JM_m 2l myse
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Accordmng to the; Buddhist tradition a sop was
born to Ajatasatru®on the day of Bimbisira s death
Messengers delivered a written message about hav
mng a son i hisihands The king felt overjoyed
with affection and filal Jove Even his bopes and
marrowns were seized jof happmess The joy he
expersenced at the birth of his son made hum realise
something of affection lis own father must bave
felt for him  Immedately he ordered his servants
1o set free hus father  Messengers also handed over
to hum the death news {of Bimbisira On reading
the news of his father s death he screamed and ran
to lus mother and asked Did my father love me ?
The mother parrated the episode of sucking the
finger Then he became all the, more geief torn
and repented for hes deeds

Comments

Although the details yn the episodes of dream
Jobgings finger wound mprsonment etc  m the
nmarratives of two traditions vary there exists much
sumlarnty from the basispomnt of view The difference
m the episodical versions i¢ not unnatural  Every
major cident even at the time of 1ts happenning
gets currency 1n diverse forms and verssons  The
more so when theress a lapse of yme The Jan
capnon Nirsavala is believed to have been comprled
before the beginntng of Vikram era {56 BC ) while
Attrakathas are regarded to have been writen i
the Sth century of Vikramera® It may well be

1 Pt Dalsukha Malavania Aeawrad gaka Jaina Do sang
Sanmati Gyana Pitha Agra 1966 p 29

2 Bhiksu Dharmarakshita Ackerso Buddboghosr Mah boghy
Satha Sarnatha Varanas: 1956 p 7 [v
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cause of thig difference ¥n all the traditions episodic
matters getting transmutted by verbal versions are
compiled 1 written forms only after 2 time gap of
centuries The Buddinst narration about the king s
murder empathically exposes  the cruelty of
Aptasatry while the Jains present 1tin & quite
moderate way The Buddhist version of cutting
the feet putting salt and roasting them appears to
be much mmhuman while according fo the Jawns
Sregrha suffered only imprisonment with no tortures
hke starving ete Even death 15 stated {o be the
outcome of sutade  On the contrary Ajatadatru s
accused of paruicide as per the Buddhist tradition

All these facts tend to prove that Ajatasatru was a
foltower of Jaimsm

His Motber

Both traditions give different names for Kunika s
mother  According to the Jatakas hosaladevi was
the daughter of Mahskosala the king of Kosala
re sister of Prasenayt the king of hosala? On the
occasion of her marmage a wvillage from the Kast
state was given as a dowry After Bimbisaras
murder Prasenapt took back that village There
was a war and after one reverse Prasenapt was
victerious  Taking Ajatadatru as hus sisters s son he
spared him alive concluded a treaty married his

daughter Vapra to hum and gave the same village
m dowry ?

In Samyutia Nikaya Ajatagatru has been men.
toned as 2 son of Prasenapts sister and also as

1 Jataka edited by Fausboll vol. Tff p 121
2 Jataka Atthakatha 0o 249 28)
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bedulupstta ' These names do not reconeile with
cach other Here Buddhagosa has taken the meaning
of Vedels and Pandita and not s th~ primcess of
Videha ¥ingdom The fact 15 that Chellana
{mentioned 1o the Jam tradition) being 1 daughter
of Chetaka the chief of Vawali Republic was
Vedeln Prasenajts sister kosaladuvs could bea
step-mother of Apatasatru  According to the
Tibctan tradition® and the Amutmyurdhyana Sutrat
the name of Ajatasatrus mother was edehs
Vasau and also as she was a princess of the Videha
State® The use of the word Videha with thss
nterpretation 1s found in abundance elsewhere too

Lord Mahavira has beun ealicd Vidoha  Videhadinne
Videhagachche®  Since Lord Mahavira was born 1n
Videha he was called Vedehl tus mother too was
born in Videha kingdom so she was ¢ idehadatt

atamara and be ng the noblest among the Vedehis

he has been called | idehajarya?

The great poet Bhasa 1n his drema Swapna
rasiadara has called king Udayana as Videhaputra®
because his mother was a princess of Videha

Samvut a N haya 3pp4

Vedel iputtots vedeh ti pan+ rathivachana n eta ¢ pand tuthl
ddputto 4 atthe

~Sam 1ta Nikava Atthakatha vol 1 p 120

Rockhilt L fe of Bu ldha p 6

SBE vol XUIX p 166

Rockill Life of Buddha p 63

Ralpa Sut a 110

SBE vol XXIl p 2% Vasantakumara Chattops
$h ya Kalpa Sutra (Bengali edition) p 27

The Hnls Coll zation {part 1 199 (Bhartrya Vidya
Bhavan Bombay §0ca D p [}

Nove At
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Llingdom  According  to the Jam tradition
Chellagl {mother of kumka) sad Mggivatl mother
of Udayana were real sisters being the dauphters
of King Chetaha of Vaisali* Lord Mahaviras
mother Trisald was the sister of kiig Chetaka®
There the epithets such as Videradinna or biduhaputra
are most natural and intelligible  Even in the Jun
wanons Ragika has been called as  Videhoputra
According to Mr Rhys Davids hing Bimbisara had
w0 queens one hosaladews sister of hing Prasenapt
the second one Videha Princess and Ajitasatru
was the son of this Videha Princess ?

According to  the Atthakatha  while Ring
Bimbisira was i prson in the hot house Queen
Kosafadevi wated upon Yum  In Encyclopaedia of
Buddlustn the name of the waiing queen 1s stated
~5 Khema and she 1s said to be the royal princess
of Kosala hingdom ® But this obviously appears to
be an crror  Khemd troly belonged to Madra
Deya? It seems that i place of kosal.devi the
name of Khema has been mentioned erroncously
In the Tibetan tradition and ihe Amrtayurdiyana
Sutra the name of the waung queen has been
mentioned as Vaid b Vasvi who was the daughter
of Nanalis Commander Snha’ Dr  Radha
Rumud Mubhergee writes that Vaideht Vasvl can

Avasyaka Chu al part / p 164

B putl p 284

Bhagwatl Suse Sataka 7 Udd saka 9 p 576
Buddlust India 3

Encrclrpa dia of B thism p 316
Therigaria Airhakatha 13943

ROkt Fifo af Bt 1T o wm

I TR
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be identified with Chellana ! From these diversities
i the Buddhist tradition nothing more 18 inferred
than that Aptasatrn was the son of princess of
Videha and so he was called Vedehiputra  It1s
not dable why Acharya Buddhaghosa had
been nounshing the Wrong 1mpression 1n interpret
Ing the word Vedeh: as Pandite and Ajatfatru as
the son of hosaladevt the princess of Rosala
Difference in Nomenclatures

There 15 a difference regarding the name and
tile m both the traditions The Jains bave atl
through named m kumka while the Buddhists
bave called him Ajtafatry Even 1 the
Upanishadas® and Puranas® the name of Ajatasatru
bas been used Thus the fictual position is that
Kitnka 15 the real name and Ajitadatru 1san
epithets name  Some time the title or the epithetic
bame enjoys more popularity than the real name
Such as Vardhamana was the original name and
Mabavira an epithet bot n practice Mahdvira
bas been more popular  In the general history of
Todia only the name of Ajatadatru 1s current  The
name of Aptafatru Kunika s found engraved on
an edict at the Mathura's museum® Ip fact this
appears to be his full name  The word Ajatasated
Kunika should be used 1n the modern literary
works as fhis would be more expressive and
coerrect

H ndu Cr dlizat on (part 11y p 18
2 Dualogu s of Buddha v 11 p 78
3

Vave Purg a chapter 99 sloka 3ty Matspa Pwana
chapter 271 sloka O

4 Journal of Biker and Orissa Research Soctety vol 'V ypart
IV pp 55051



59

The word Ajatafatru is interpreted 1n two
forms One nterpretationis Na yitah atrur yasya—
One whose enemy s not even born ! and the other
interpretation 1s  Ajsto(a)p1 fatruh-—a fathers
enemy even before birth? The latter interpreta~
tion 1s made by Acharya Buddbaghosa and itz
I atself quite consistent but surely not natural
Kfinka was an exalted and brave king  He con
quered many unconquerable enemies Thus the
epithetic title  Ajatasattn  appears to be more
expressive of his valour and glory rather than of a
reproich  The name ktmkais dertved from the
word kum which means a whitlow Kumpka
means bearer of a whit low3? Achirya Hem
chandra says—

b 1 4 14k

s tasya 4

Tatah h  so(a)bb

Kimkah ¢

In the Avasyaka Churnr Kimka has also been
named Afokachandra but 1t is rarely used ®
Mahasilakantaka Battle and Victory over the Vags

A thistorial event from the life of Ajatadatru
according to the Jamn tenents 15 MahaSilikantaka
battle and  the Ruddhist tradition this has been
named es  Victory aver Vapis  Both traditions

e

Dialogues of Bud tha vot 1 p 78
Digha Mikoya Athakatha 1 133
Aple s Sanskrit Enghsh Dictionary vol T p 580
Trisastisalokapurusa charitra, canto X sarga & shlokalogy
Asoga ana chanda uiti asogackandutti namarm cha se katom
tattha Ya kukhuda wpichchhenam kamamgull s&widdia
Sukumallya sa na pounart sa humga jota tahe Ye datrm
Rj}dt&m‘.ﬁ:lam namam kaniortl

,&a Churnt vo) 11 p 187

a6 N
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aiffer from each other regarding the cause patern
and results of the battle but both agree about the
wictory of Magadha over the Vanhali Republic
Both Mahavira and Buddha were present at the
tme of this battle  Both have answered questions
concerning this war  The description of this battle
in both the traditions 15 most fascinating and
expressive of the contemporary polities  The Jam
version 1s promynently avatlable in the Bhagnati
Sutra Niryarallya Sutra and Avasyaha Churnt while
the Buddhist description is avaiable 1n the Maha

parinnsana Sutia of the Digha Nihaya and its
Atthakatha

The Jaw Version

After hus father s death kunika transferred hrs
capital to Champanagari and seat for all his ten
brothers halikumara etc He then divided the
kmgdom army wealth etc into cleven parts and
gave them therr portion kumka had two real
brothers (sons of Chellagi) named Halla and
W¥ihalla® kg Srentka dunng his life time gave
them fus two special things the Sechanaka elephant
and a god given eighteen stninged neckiacy *

1" The verston however 13 d scrépant in diffesent books The

Minaalia test narrates the whol  zpisode in context of
Vihalla only whereas the Ni vavaha Commentary the
Blagrari Comm nta y aod the Bha ateshvara Bahi bals
Commentary mention botn—Halla and Vibalta—m this
The Anmustarg a arya Text svues \ihalla and
Vehayasa as the sons of Queen Chellan and Hallz as the
son of Queen Dhanm whereas the .ommentanies on the
N ryovalia as w Ul 8s Bhagras mention Hala ard Vihalla
as the sonsof Queen Chellana  The whole topic 182
subjeet of research
Itissad that the Sechapaha clephant ard the god piven
necklace were equal m value to Shrenika s whole king
dom o Aanaha Churni p 167

"
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Riding on his elephant Sechanzka Vihalla
Kumara alongwith his harem party used to go every
day to the banks of the Ganges for water sports His
enpyments and lust gave rise to 4 talk 1 the town
that Vihalla kumara and not komka was really
enjoying the grandeur of the kingdom These talks
reached Kuniha s queen Padmavat:  She thought
“What 1s this royal dignity to me 1f 1 do not have the
Stchanaka elephant and the divine necklace 7 She
expressed her feelings to humka With her repeated
€ trenfies Rumba was compelled to wemand the
¢l phant and the necklace from his brothers He
¢ lled Hallz and Vihajla and sasd  Haad over the
necklace and the elephant to me They replied

Qur father has given these things exclusively to us
How can we give them up?7  Kipika got enraged
at ts reply Halla and Vihalla on getting an
opportumty camned the necklace efephant and the
harem to thewr maternal grand father Chetaha 1n
Vanidli  Kanrka came to know about this  He sent
ks emissary to king Chefaka and asked hum to
return the nechlace and the elephant alongwith
Halla and Vihalla to Champanagart  Chetaka
sud  The nechlace and the elepbant belong to
Halla and Vihalta They bave sought my asylum and
1 would not return them  1f my grand son Komika
the son of king Sregika and Chellaga would give
half of s kisgdom to Halla and Vihatla 1can
manage 1o get om the necklace and the elephant
Koniha agam sent his ambassador and sawd  Halla
«nd Vihalia have tsken away the nechlace and the
elephant without my permission  Both these things
belong to our State Magadha  Chetaka reforned™s
the ambassador with &  megative reply

3



0Z

ambassador reported all the details to Kaogika
who got enraged Out of excitement his lips
started quivening eyes reddened and forchead
wrinkled In anger he ordered the ambassador to
go for the third time and said 1 give you a writte
letter In this s wotten  Return the elephant and
the necklace or get ready to fight Proceed to
Chetaka s assembly and kick s throne Deliver this
letter 1nto hus hands with the edge of a spearhead
The emssary complied Chetaka got angry with
the contents of the letter and the etiquette of the
emissary  In agony he sawd to the ambassador I
am prepared far war Let Kumka come soon I
wait for him Chetaka s aides caught hold of the
ambassador by the neck and turn him out from the
assembly Kinika heard all this from the ambassa
dor He summoned his ten brothers Kalikimara
etc and said to them Go to your states and come
back here prepared with your armies [ shall fight
with king Chefaka  All the princes went to their
states and came back accompanied by their own
three thousand of each elephants horses chariots and
three crores of foot soldiers  Kunika too provided
his elephants, horses chariots theee thousand each
and three crores of infantry men Thus, Kinika
with a great force of thirty three thousand each
of elephants horses and chariots and thirty three
crores of foot soldiers came to Vaidall

King Chetaka too summoned lus eighteen con
federate Republican kings of Ka$t and kosala nine
being the Mallakis and mioe the Lichchavis Seeking
thewr advice he sauid to them  Kunika, the son of
Chellapa the queen of King Srenika my grand son
has come to fight for the necklace and the clephant
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Should we all fight with him or surrender to im?
All the kings said, Surrender not we shall fight

‘With this decision they all went to their respec
nve kmgdcms and each returned with s own three
h three th d horses three
thousand chaniots and three crores of foot soldiers
‘Chetaka himself got prepared with an equal number
of isarmy  Chetaka marched 1ato the battle-field
with 57000 each of elephants horses, chariots and
$7 crores of foot soldiers
King Chetaka was a devotee of Mabdvira He
had taken the twelve vows of a Jamn devotee In
additon he had hisown specral vow I will not
shoot more than one arrow a day His arrow was
an unfailing one one which never missed the target
On the first day of the fight Kéabkumara came as
th der i chief from A usside He
put his forces 1n an eagle order  hung Chetaka
orgamised his army ina cart-order  There was
fierce fighting King Chetaka using his unfailiog
arrow killed Kalikumara Smmularly every day each
of the other nine brothers came forward as the chuef
commander and was killed by the unfailing arrow
of King Chetaka

At that time Mahavira was presentn Champa
City Kah etc (h: t:n quc:ns—molhcrs of the ten
dead p k
to the b:mle Mahavtra told them the details of
the death of princes etc  The queens were so over
whelmed that they got imtrated n hus order !

Kunptka fasted for three days continuonsly
then worshipped the gods Sakrendra®
1 Mryﬂag{a Sutra with commentary p 6a (Sutat

-
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Chamarendra They appeared With theie help the
first day s Mahasilakangaka  battle was planned
Kantka came to the battle ficld well protected with
an impenctrable thunder bolt resistant armour made
by Sakrendra so that Chetakas unfathng arrow
could not kill hum

A fieree fight took place even a stone astraw
or a feather hurled by Kiinika s army struck upon
Chetaka s army as a heavy rock  In a days battle
eighty four lac men were killed  On the second dav
there was o battle of charots The automate
chariot made by god Chamarendra wrought havoc
with its hammer moving bout in the midst of the
army throughout the day staking In a day minety st
Iac men were kitled  Chetakn with nine Mallakies
and e Lich 1he eighteen republican langs
of has: and hosala suffered defeat and hang homka
was victorious

Destruction of the Rampart of Yasah

After the defeat King Chetala retreated into
tus aity and shut the gate of the rampart hunika
faded 1n breaking the rampart and laid a seize of
the ety One day there was an oracle  When
Sramapa Kitavalaka® will be enamoured by the

Migadhika King Ashokchandra (humka)

Bhagwati Surra Sataka 7 Uddeshaka 9 Sutra 301

Saint Kulavalaka did his penance at the bank of the river
Duc t0 the fluenc of his penance the rpver changed its
at;urse fo some extent hence he was called Rulavala

~

(Luaradingsana Sutra Lak him atlabha s Vrstts (Guyeath
#dution with translation) Atmedabad 1935 part1 p B)
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shalt captere Vai§ili esty ' Kuwka traced out

Rulavalaki and also sent for Migzadhika

Magadhiki disguised herself as a lady devotee and
enamoured Kelavalaka with hersell  Kalavalaka iz
disguise of an astrologer reached Vaidali city with
great Gilficulty He came to koow that the city
was being protected under the influence of Mumsu

vrata Swimt tope  People asked him how the dan-
ger from the enemy could be avested Thea he
rephied  The enemy will not retreat from here un

less this tope breaks  People began to dismant.
the tope The army of Kinika retreated for a
while becavse hoinika was so instructed previously
by the astrologer When the people of Vasali saw
the army of Kunika retreating thev were convinced
of the astrologer s prediction and hence they destro-
yed the whole tope As soon as the whole tope
broke Rogika abruptly attacked and destroyed
the rampatts of Vai§ih *

Halla and Vihalla ran anay with the necklace and
the elephant 1o order to escape from the enemy
There was a hidden fire 1n the ditch of the rampart
Sechanaka the elephant had known it with s claic
‘oyant knowledge It refused to proceed on when
forced to go ahead it took Halla and Viballa off and
stself entered the fire Tt died and for 1ts good deeds
was re born in the first heaven The god gifted neck
face was picked up by the gods  Sa andev: (goddess
of the Jan order) took Hilla and Vihalia to Lord

[

1 Swman )aha kalmvala  magehiam ganiam ramissae
Ray1aaso achandae vesalin nayarim gahissae
~Did p 10

2 B p N
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Mahavira where they were mmiated a3 mooks 1@
the Jaina order®

hing Cetaka took to a lonely place and fasted
unto death attaimng auspicious bith for his good
thoughts?
‘The Buddhist Verslon

According to the Buddh d there was
a mne of jewels 1n a mountain near a city on the
Ganges *  There was an  agreement  between
Ajataatru and Lichchhavis to share these jewels
equally Ajitasatru went on postpomng his atten
dance for collection of his share  Lichchhavis alone
used to take away all the jewels in Ajitasatrus
absence Ajitasatru was then deprived of hisshare
This happened so many tumes Apataatru was
enraged and thought A fight agamst the Lichchh
avian Republic 1s difficult as therr blows never fail ¢
But come what may I will anmbulate the great
prospenity of the Vays 1 will destory them
He sent for his Pume Mimister Brahmapa Vassa
kira and said  Go to Lord Buddha convey to im
my mtention and seek lus advice  Report back to
me Hus reply ® Atthat time Lord Buddha was
staying on the Grdhakita hillock Vassahdra came
there and enquired about his good health on behall’
of Ajatasatru and conveyed to him Ajitadatrus
messag?  Then Lord Buddha narrated seven

unavordable rules of the Vags —

Bharteswara Bahubali ¥riti pp 100-101
Acharya Bhuksu Bhiksa Grontha Ratnakara part11 p 88

According to Buddhacharya valusble perfumed § ods
were ualoaded fcar the mountam (g

Digha Nikava Atthakatha (S mangalavilasinfy part 11 p
526 BC Law Buddhaghosa v 111 The Hinda Chili a

» wNe

tion p 187
S DighaNikaya Mahaparinmana Sutta 2[3(16
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(1) Plenary gathering—1 ¢ there 1scent per
cent attendance in  ther  assembly
meefings

(2) Vaps sit with complete unanimity w their
council they rise unanimously and act um
tedly On the sounding of the clarton
bugle they attead the call even though
they are engaged in taking meals or wear
g the ornaments or dressing themselves

(3) The Vays implement their decisions with
complete unantmity They do not make
1 things al nor

do they transgress the constitution

{4) The Vays honour the old revere them
respect and worship them

(5) The Vayis do mot wviolate the chastity of
the noble ladies not do they compel noble
gitls to marry

(6) The Vaus have regards for places of wor-
ship outside or mmside theiwr tows They
do not disregard their decorum

{7) The Vayis give religious protection to
Arthats so that Arhats may contiaue com
1ng to their town 1n future and those already
present with them may live there comfor
tably

Solong asthese seven unavordable rules are

ohserved they will prosper and suffer no los‘s_JI

1

T
-
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Dissension among the Vajhs

Vassakdra again came 1o Ajitadatru and repor
ted According to Buddha the Vapss are unconl
querable but they can be won over with ‘bribery
and disunson The king asked the mnster

How to sow disunion ?

Vassahara sand  Tomorrow please mention
sbout the Vajis in the assembly I shall speak 1
their favour and shall send a gift for the Vaps
Pumish me for this by cxpelling me out of your kg
dom with a shaven head I shall go saying 1have
built your ramparts defensive trenches 1 know the
weak poimnts thereof Call me not Vassaldra 1f 1
fail to set you nght soon

The next dayall that happened These talks
reached the Vays also Some people sarid  Thisisa
fraud let Vassakira not come accross the Ganges
But many satrd  The event that has happened 18
very much 1n our favour Ajatatatru used to take ad
sice from Vassakara He s intelligent  Why should
we not make use of him ? He 1s now an enemy of
our enemy and therefore an honoured friend of ours*
With this basic idea they appointed Vassakdra as
the Prime Montster m the Republic  In a few days
he became influential there  He started to create
cifferences amongst the Vapis  Many Lichchhavis
used to assemble and Vassakara would take one of
them aside and speak to hum o confidence

Do you til fields ?
Yes 1do

By yoking a pair of bullocks ?
Yes by yoking a pair of bullocks
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Another Lichchhavi would take the above men
troned Lichchhavs into seclusion and ask  What did
the Pnme Mimster say? He would repeat the
whole thing but the other Lichchhavi would not
believe that the Prime Mmster might have indulged
m such an ordinary talk  He would severe Ins
relations with hum saying  You do nof trust me you
are not telling the truth  Sometime Vassakara
would ask another Lichchhavi What vegetables
wege cooked 1n your house? The same thing would
agamoccur  He would say to some Lichchhavi n
seclusion  You are very poor  To some Lichchha
vihe would say  You are very timid On bemng
asked who told htm so he would reply  Such and
such Lichchhav: has spoken so

Within a few days there developed so minh of
distrust and among the L ht that
‘when Vassakira arranged to sound the clarton for
the assembly not a sungle Lichchhawi turned
up Thus he became sure thatit was very easy
toconquerthe Vags  He secretly mvited Ajatasatru
for an attack  Ajltadatru Set out with his army
A bugle blew in Vaali Come on let us go and
prevent the enemy from crossing the Ganges
None turned up  Another bugle was sounded

Come on lct us not allow the enemy to enter the
oty and close the gates to check the enemy  None
came forward on hearmng the bugle but tronscally
they would say  We are poor we are coward how
can we fight 7 Those who are rich and brave shall
fight.  Agitatatru entered the cty through ties,
open gates ruined Vaifall and returned ? &

“Pung to the Mahaparintnana Sutta,
[rvaAnlmkalhu panlip 3 *
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Prme Mmsters of Apitaatru—Sumdha and
Vassakira founded Patliputra City on the bashs of
the Ganges for protection from the Vayis When st
was being built Buddha also came there by chance
and dined there on the smwitation of Sumidha 2nd
Vassakara He praised Pathiputra when there was @
talk about 1t and gave three causes of its sun—fire

water and mutual dissension According to Buddha

Sumdha and Vassakara founded the oty 1o
consultation with Trajastrin a gods

Comm ents

Both the traditions in thetr own ways have givent
full details of the conquest and destruction of
Saigdli The reasons and the pattern of war are
completely different 1 both the traditrons The
Jan tradition depicts Chetaka as the head of the
Lickchhavis  The Buddhast tradiion puts only the:

Vaye Sangha  (Lichchhavi Republic) as the oppo-
nent  Certain references in the Jan tradition
such as hiimka s and Chetaka s armies being thurty
three crore and fifty seven crore 1 number respec
tively the help from Sakra and Asurendrr gods
one crore and eighty lac army causualties i onfy
two days of war the oracle n regard to hulavalaka
the defeat of the Lichchhavis by destruction of the
tope et¢ appear to be exaggeration The description
m the Buddhist tradition appears to be simpler yet
more comprehensive On the one hand thereis a
mertion of the Jewel mine as the cause of the battle
while i the other the precious divine necklice is
stated to be the reason for this war  There s thus
a virtval similanty The arrow of Chetaka has
been descibed as an unfailng ome in the Jam
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tradiicn  The narration about i the Buddhist
traditton that nore of their (Vapmganas) strokes
fatled 13 agam mdicative of a similanty

The Jain tradition attributes the defence of the
city to the nfluence of the tope  Buddha says  So
long as the Vajps respect the topes inside and out
side the cuty they will prosper and suffer no harm

The Buddhist traditon does not give so syste
matic an acceunt of lhc belhgerams as lhc Jan
trad tion hns provid The
does not even casually refet to Chejaka nme Malla
kies and nine Lichchhavic and the eighteen Repub
lrean kangs  Both the traditions acknowledge the
use of minoeuvering for the conquest of the
Vaidait

According to the Jain tradinon the battle 15
stated to have been fought 1n two parts —

1 An open battle for a fortni ht
2 Destruction of the ramparts

The latter even scems to have taken considerable
tine  According to Dr Radha kumud Mukher?®
this period ean be taken as a mummum of 16 years
According to the Buddhist tradition  Vassakira sta
yed 1n Vauali for three years and sowed dissenstons
and disunity among the Lichchhavis Al this
shows that the Buddhist traditio gives merely the
posterior description of the war
Kunika s Queens and Son

Theenames of the three queens of

el g
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given m the Jama tradition as Padmavats? Dhing®
and Subhadra® According to the Aasyaka Churnt
‘hunika married eight princesses® but no categor!
cal mention 1s made theremn about them  The name
of kugika s queen given in the Buddhist tradition
15 Vapra  She was the daughter of khung Prasenant
of Kosala The name of Kumikas son given 1n
the Jam tradition ss Udays while 1n the Buddhist
tradition 1t 1s stated to be Udayibhadra The Jam
tradition states Uday to be born of Queen Padma
vatl while tn Buddfust tradstion he 1s said to be the
son of Queen Vapra but there arises a contradiction
about g being the son of Vajira for according to
the Buddhist tradition Udayibhadra was born on
the day King Srenika died * while the marriage of
Vapra with hunika took place after the death of
¥ g Bimbisara ¢

Death of Runska

Ajatafatry Rumika s death 1s narrated 1n a var

ying manner o both the tradmions The Jam
tradition states  humka asked Mahavirx Where
are the monaschs (Chakravartis) born after death ?
The answer was  The man dying as a Chakravartd

15 reborn in the seventh hell

s

1 " Tassa nam kaniyassa ranno pau navas namam deve

~Minymal ya Srtra (Ed PL Vadya) p 4
Tassa nam Runiyassa ranno Dharint namam devl
~Uimval Sutra with Commentary
3 Bud sura3) p 184
4 Avashyaka Chu s vol 1l p 167
5 Acharya Buddhaghosha Sumangalay la Inl panl p 157
Jataka Atthakat

tha part IV p 343 Encyclopaedia of
Buddhism p 317

2
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Where shall 1 go after death ?
You will go to the sixth hell
Am I nota Chakravarti?
No you are not

This made hGnka ambitious of becoming a
Chakravart!  He got fourteen artificial jewels cons
tructed  He set out for a unnersal victory A god
stopped hun n Tumisara cave and said Onlya
monarch {Chakravarti) can enter this cave and
twchie monarchs (Chakravartls) bave alre dy done
0 huntha said  “} am  the  thrteenth
Chakravartt  The ged got apgry on this impossibs
Lty and he burnt Kumba to d ath then and there ®
The Buddhist tradition states that Kunika was kill
ed by s son  Uddyrbhadra ont of ambition for the
thrope *

Both the tradit ons are unammous about Kouka
gomg to kel after death The name of the hell
mentioned 1n the Jan tradon 1s Tamah Prabha
whereas 1n the Buddinst tradition stas called Loka
Kumbhlya® hell  Jamism holds that there arc seven
hells* 1 all while Buddhism numbers them to be

t  Thanawga Sutra ¥ty Avavyaka Churni (vol 1y pp 176
177

2 Mahaamsa A%
3 Digha N!\:Iya Atthalatha part X' PP :!7 38

b katamatprabha  (tamahta-

mahprabha)

~ Bhagwati Sutra shatakal uddeshaka §

Sanleera  kalasutra smgha joaraurasa. db
,‘{apmm pat

s

apan
tthakatha pmv TP 266271
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eght  Accordmg to the Buddhist tradition
Aptasatru after passing several transmigrations
will attain salvation i the Iife of Viptav: Boddha?
Narrations  about hunikas previous births are
available in both the traditrons and their details
differ but on basic considerations these have mtere
sting sumilanities  Both represent the nuclear theme

that Srenska had killed Kantka m one of his previ
ous births

In the D1 yavadana (67) in place of Jalaraurava we find
rawroa ard o place of dlunarawrma we find mahka
rau ra
I Samvutta Nikaya Anguttara Nokava acd Sutta Nipata
the names of the fen heils are given as Anuda Neras
suda Avana Atata Alaha Kumuda Sogandhka Uppola
Tunda tka Paduma
(—~Samutta Nkaya  6/110 dn uttara Nthera (PTS)
part Vv p 173 Sutta N pata Mahmagga Kokal ya Sutta
3/56) According to the commentator 1be € are not the
names of the hells, but are the cales of the perods of
v 0 the hells  In the  Jalna Aeamas  slso such time
tes hase been g1en For example sce Bhagwatl
S 1ra sataha 6 uddesaka? ln the Buddhist teratese
another Tist of five bells 1s given (Majjhima Nikara
Devadatia'$ tta)
In Jatakas some other names are goven—Lohakumbhl
Niema I3 also mentioned therew (Jataka Atshokatha
partlll p 2 pastV p 769 Suita Nipata Aithokatha
part1 p 59)
Dictiona  of Pall Froper Names vol I
For Ja n'deseription see Niryaval ya Smra with Ghash
taly Mnhara}a s Sunderbodhini Tika pp 1.9 m nnd for
Buddh sce Jataka
Jamh no 530
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